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Chapter One

Choosi ng Human and Ani nmal Lives

om aj nana- timrandasya jnananj ana-sal akaya-
caksur unmlitamyena tasmai sri-gurave nanoh

"I offer ny respectful obeisances unto my spiritual master, who has
opened ny eyes, blinded by the darkness of ignorance, with the
torchlight of know edge."

It is customary with this verse to of fer obei sances to the
spiritual master who enlightens his disciples in the matter of
transcendental know edge. The Vedi c process does not invol ve research
wor k. I n mundane schol arshi p, we have to show our academ c | earning by
some research, but the Vedic process is different. In the Vedic process
the research work is already done; it is conplete, and it is sinply
handed down by disciplic succession fromteacher to student. There is no
guestion of research work because the instruments and the neans with
whi ch one conducts such research work are blunt and inperfect.

At this stage of our material existence, we are conditioned by nany
| aws of nature. Al conditioned souls are subject to four defects due to
the inperfection of their senses. One defect is that the conditioned
soul is certain to conmt mistakes. There is no man who does not conmit
m stakes. In India, for instance, Mahatma Gandhi was supposed to be a
very great personality, but he also committed mi stakes. Five mnutes



before he came to the neeting at which he was killed, he was warned by
confidential associates not to go, but he persisted. To comit nmi stakes
is very natural in the conditioned state of life. Indeed, the popul ar
saying has arisen: "To err is hunan."

Anot her inperfection of the conditioned soul is that he is sure to
be illusioned. Being illusioned neans accepting sonet hing which is not,
phant asmagoria to be factual. Every one of us is under the inpression
that we are these bodies, but actually we are not. Accepting the body to

be the self is called illusion, or maya. The third inperfection is that
conditioned souls have a tendency to cheat. W have often heard a
st orekeeper say, "Because you are ny friend, | won't nake any profit off

you." But in actuality we know that he is naking at |east 50% profit.
There are so many instances of this cheating propensity. There are al so
many exanpl es of teachers who actually know nothing but put forth
theories in words like "perhaps" or "it nay be," while in actuality they
are sinmply cheating their students. The fourth inperfection is that the
senses of the living entity are not perfect. Qur visionis so linmted
that we cannot see very far away nor very near. The eye can see only
under certain conditions, and therefore it is understood that our vision
islimted. Simlarly, all our other senses are also limted. It is not
possi ble to understand the unlinted by these inperfect, Iinmted senses.
The conclusion is that the Vedi c process does not encourage us to
endeavor to learn the Absolute Truth by enpl oyi ng our present senses,
which are conditioned in so many ways. If we are to have know edge, it
nust cone from a superior source which is not conditioned by these four
i nperfections. That source is Krsna. He is the suprene authority
of Bhagavad-gita, and He is accepted as the perfect authority by so nmany
sai nts and sages.

Those who are serious students of Vedic literature accept
aut hority. Bhagavad-gita, for exanple, is not a scholarly presentation
whi ch arose out of so nuch research work. It is perfect know edge that
was taught by Lord Krsna to Arjuna on the battlefield of Kuruksetra, and
we receive information fromit that in previous ages Sri Krsna al so
taught it to the sun-god Vivasvan, and it was handed down fromtine
i menorial from Vivasvan by disciplic succession

i mam vi vasvat e yogam
pr okt avan aham avyayam
vi vasvan nanave praha

manur i ksvakave 'bravit

"The Bl essed Lord said: | instructed this inperishable science of
yoga to the sun-god Vivasvan, and Vivasvan instructed it to Manu, the
father of mankind, and Manu in turn instructed it to |ksvaku." (Bg.4.1)

If we study Bhagavad-gita according to academ ¢ know edge or
according to our own nental speculation, we are certain to comnt
m stakes. It is not possible to understand Bhagavad-gita in this way. It
is necessary to follow carefully in the footsteps of Arjuna. In previous
ages, due to interpretation and nental specul ation, the real purport of
Bhagavad-gita was lost; therefore Krsna re-established the teachings by
giving themto Arjuna.

evam par anpar a- pr apt am
i mam r aj ar sayo vi duh



sa kal eneha nahat a
yogo nastah parant apa
sa evayam naya te 'dya

yogah proktah puratanah
bhakto 'si ne sakha cet
rahasyam hy etad uttanam

"This supreme science was thus received through the chain of
di sciplic succession, and the saintly kings understood it in that way.
But in course of tine the succession was broken, and therefore the
science as it is appears to be lost. That very ancient science of the
relationship with the Suprene is today told by Me to you because you are
My devotee as well as My friend; therefore, you can understand the
transcendental nystery of this science." (Bg. 4.2,3)

Thus whoever follows in the footsteps of Arjuna, approaching Krsna
in a spirit of devotion, can understand the purpose of Bhagavad-gita as
well as all other Vedic literatures.

There are four Vedas--Sama, Rg, Yajur and Atharva, and there are
108 Upani sads, including the Isopanisad, Katha Upani sad and Taittiriya
Upani sad, as well as the Vedanta-sutra, Srinmad-Bhagavatam and Bhagavad-
gita. These literatures are not neant for any particular class of nen
but for the totality of human society. Al societies can take advantage
of Vedi ¢ knowl edge to perfect human life. As pointed out before, human
life is not neant for sense gratification, but for understandi ng God,

t he universe and our own identity.

From Vedic literatures we can understand that this material world
is only a partial nanifestation of the conplete creation of God. The
| arger portion of God's creation is found in the spiritual world of the
Vai kunt has. Above and beyond this naterial nature there is a superior
spiritual nature, as Sri Krsna states in Bhagavad-gita:

bhum r apo 'nal o vayuh
kham mano buddhir eva ca
ahankara itiyam ne
bhi nna prakrtir astadha
apareyamitas tv anyam
prakrtimviddhi nme param
j i va- bhut am maha- baho
yayedam dharyat e j agat

"Earth, water, fire, air, ether, nnd, intelligence, and fal se ego-
-al toget her these eight conprise My separated naterial energies. Besides
this inferior nature, O mghty Arjuna, there is a superior energy of
M ne which is all living entities who are struggling with nmateria
nature and sustaining the universe." (Bg. 7.4,5)

There are many material universes clustered together, and all these
uni verses constitute the material creation. Beyond these clusters of
countl ess material universes is the spiritual sky, which is also
nmentioned i n Bhagavad-gita.

na tad bhasayate suryo

na sasanko na pavakah
yad gatva na nivartante

tad dhama par anam nmanma



"That abode of Mne is not illumned by the sun or noon, nor by
electricity. And anyone who reaches it never cones back to this materia
world." (Bg. 15.6)

That superior nature which is beyond this material nature is
eternal. There is no history of its ever having begun; it has neither
begi nni ng nor end.

paras tasmat tu bhavo 'nyo
'vyakt o 'vyaktat sanatanah
yah sa sarvesu bhatesu
nasyat su na vi nasyat
avyakto 'ksara ity uktas
t am ahuh paramam gati m
yam prapya na nivartante
tad dhama par anam nmanma

"There is another, eternal nature, which is transcendental to this
mani fested and non-nmani fested matter. It is suprene and i s never
anni hilated. Wien all in this world is annihilated, that part remains as
it is. That suprene status is called unmanifested and infallible, and is
t he hi ghest destination. Going there, one never returns fromthat, M
suprene abode." (Bg. 8.20,21)

The Vedic religion, or varnasrama-dharma, is also called eterna
because no one can trace out its beginning. The Christian religion has a
history of 2,000 years, and the Mhanmedan religion has a history of
1,300 years, but if we try to trace out the origins of Vedic religion
we will not be able to find a beginning. Varnasrama-dharnma is accepted
as the eternal religion of the living entity.

We often say that God created this material world, and this neans
that God exi sted before the world. Since the Lord was existing before
this material nanifestation, He is not subject to this creation. If He
were subject to the laws of the material world, how could He have
created it? That the Lord is sinultaneously identical with His creation
and yet exists in H's conpleteness apart fromit is stated in Bhagavad-
gita.

maya tatam i dam sarvam
jagad avyak ta-nartina
mat - st hani sarva- bhut an
ma caham tesv avasthitah
na ca mat-sthani bhutan
pasya nme yogam ai svaram
bhut a- bhrn na ca bhut a-stho
manat ma bhat a- bhavanah

"In My transcendental form | pervade all this creation. Al things
are resting in Me, but I amnot in them Again, everything that is
created does not rest on Me. Behold My nystic opul ence: Although | am
the maintainer of all living entities, and al though | am everywhere,
still My Self is the very source of creation." (Bg. 9.4,5)

Actually we are all spirit souls and are intended to associate with
God in the spiritual sky where there are innunerable spiritual planets
and innunerable spiritual living entities. However, those who are not



fit tolive in that spiritual world are sent to this material world.
This very idea is expressed by MIton in Paradi se Lost. Although spirit
soul, we have voluntarily accepted this nmaterial body and by accepting
it have al so accepted the threefold mseries of material nature. Exactly
when we accepted it and how we accepted it cannot be traced out. No one
can trace out the history of when the conditioned soul first began
accepting these material bodies.

At present Darwin's theory of the evolution of organic matter is
very promnent in institutions of higher learning, but there is
i nfornmati on given in the Padna Purana and other authoritative scriptures
of the living entities' spiritual evolution fromone bodily formto
another. This Purana inforns us that species anongst plants and
veget abl es al one. At present everyone is giving stress to Darwin's
theory, but in Vedic literature there is i mense informati on about the
di fferent species. Darwin expresses the opinion that the species are
evolving fromlower forns of life, but this is not the whole truth. The
soul may progress fromlower forns to higher forns, but in the beginning
of creation all species were created by Sri Krsna, as indicated in
Bhagavad-gita.

sarva- bhat ani kaunt eya
prakrtimyan ti nmam kam
kal pa- ksaye punas tan
kal padau vi srjany aham
prakrti m svam avast abhya
vi srjam punah punah
bhut a- gr amam i mam krt snam
avasam prakrter vasat

"O son of Kunti, at the end of the mllenniumevery nmateria
mani festation enters unto My nature, and at the begi nning of another
mllennium by My potency | again create. The whole cosmic order is
under Me. By My will is it manifested again and again, and by My will is
it annihilated at the end." (Bg. 9.7,8)

Al of these living entities are subject to the threefold niseries,
i ncluding those miseries pertaining to the body and m nd. Aninmals cannot
understand that they are suffering, but human bei ngs can. One who does
not know that he is suffering is in animal consciousness. Aninals nmay be
standi ng behind a fence to be slaughtered, but they do not understand
this. As human beings, we should be cognizant that we are suffering the
pains of birth, old age, disease and death and should be inquisitive to
know how to avoid these nmiseries. W have been suffering fromthe
begi nni ng of our birth when as a baby we were tightly placed for nine
nonths in the wonb of a nother. After birth, suffering continues;
al t hough a nmother may take nmuch care for her child, the baby stil
cries. Why? Because he is suffering. Either a bug is biting, or there is
a pain in the stonmach or sone other nal ady. Whatever the case, the
suffering goes on. The child also suffers when he is forced to go to
school when he does not want to. The child does not want to study, but
the teacher gives himtasks anyway. |If we carefully analyze our lives,
we will find that they are full of suffering. Generally speaking,
conditioned souls are not very intelligent, and therefore they go on
suffering without ever inquiring why. W shoul d understand, however,



that this suffering is there, and if there is a remedy we nust take
advantage of it.

The great sage Rsabhadeva instructed his sons in this way: "M/ dear
boys, in this life you have acquired these beautiful bodies. Now you
shoul d know that they are not neant for sense gratification like the
bodi es of hogs and dogs but for spiritual realization." Essentially what
Rsabhadeva is saying is that a |life of sense gratification is neant for
stool eaters like hogs, and now that we have a higher formof life, we
should not try to initate the lower forns. Recently we were surprised to
see, while walking in Central park in New York Cty, that a group of
young American boys and girls were engaged i n worshiping hogs. Wile we
were chanting Hare Krsna, these groups of youngsters were chanting,

"Hog! Hog! Hog!" They were actually parading with hogs in Central park
and bowi ng down before them and worshi ping them They actually wanted
one hog to becone president, and they wanted the hogs to |l ead them This
has gone to such lengths that at one be-in in Seattle there was a
denonstration with hogs in which the boys and girls undressed thensel ves
and got in the nud and played with the hogs, and in this way they were
associating with the hogs and pigs which they worshiped. Al this is
going on in a country where the young peopl e have good | ooki ng bodies, a
great deal of nopbney and so nmany ot her advantages over the young people
of other nations. The result of gaining all these advantages is that

t hey have sinply taken to hog worship. Such hog worship was antici pated
I ong, long ago and was described in Srinmad-Bhagavatam which was
conpiled at | east 5,000 years ago. The point is that a beautiful
situation in life should be utilized for a beautiful end, not for
degraded forns of worship.

In the Vedic histories we find that there were nany, many exalted
enperors and ki ngs who practiced austerities and penances. Dhruva
Mahar aj a, Anbarisa Maharaja and Yudi sthira Maharaja were all great Kkings
and were nost opulent, but at the sanme tine they were great sages. Thus
they set the exanple for those who have acquired this good opportunity
of a beautiful human formof life with all the facilities for econonic
devel opnent and good living. This opportunity should be used to attain
an even better life, and this can be actualized by practice of penance.
At present we are existing in these material bodies, but if we take to
t he process of Krsna consci ousness, our consciousness will be purified.
Al t hough Anerican and European, the young students who are voluntarily
practicing Krsna consciousness are very pleased to practice it. The
process is not troubl esone but pleasing. Now they are realizing that
purified existence constitutes the difference between aninal life and
human 1ife.

If we purify our existence sinply by follow ng the basic
regul ati ons of Krsna consci ousness, which involve abstaining from
illicit sexual connection, neat-eating, intoxication and ganbling, we
will gradually rise to attain our spiritual existence, which is
conpl etely pure. The sage Rsabhadeva told his sons that once they
purified their existence they would have unlinted happi ness. W are al
i ntended to attain peace and happi ness, but what ever peace and happi ness
we find in this naterial world is limted. If we but purify our
exi stence and attain spiritual existence, we will experience unlinted
peace and happi ness.

The spiritual world is not dry or abstract; as pointed out before,
there is variegatedness there. A part of the spiritual pleasure



experienced in the Vaikunthas is the pleasure of dancing. There are al so
young girls and young boys there. Indeed, there is no such thing as old
age, or disease, or death, or the pains of birth. If we want to
participate in the unlimted happi ness, know edge and eternal |ife which
constitute our actual heritage in the spiritual world, we should not
waste this Iife by working hard for sense gratification and worshi ping
hogs. W should accept a life devoted to the cultivation of Krsna

consci ousness, and then we will get unlimted happi ness and unlinited

pl easure. This is the sum and substance of the Krsna consci ousness
nmovenent .

Chapter Two

Hard Struggl e for Happi ness

In the reveal ed scriptures the Suprene Lord is described as sac-
ci d-ananda-vi graha. Sat nmeans eternal, cit neans fully cogni zant, ananda
nmeans joyful, and vigraha neans that He is a person. Thus the Lord, or
t he Suprene Godhead, who is one without a second, is a fully cognizant
and eternally joyful personality with a full sense of Hs identity. No
one is equal to Hhmor greater than Hm This is a concise description
of the Suprene Lord.

The living entities (jivas) are mnute sanples of the Suprene Lord,
and being so they therefore find in their activities the desire for
eternal existence, for conplete know edge, and for happi ness. These
desires are evident in human society, and in the upper planetary systens
(Svargal oka, Janal oka, Tapol oka, Maharl oka, Brahnal oka, etc.) the living
entities enjoy a longer duration of life, an increased anount of
know edge, and a generally nore blissful existence. But even in the
hi ghest planet in this naterial world, where the duration of life and
standard of enjoynent are thousands and t housands of tines greater than
those on earth, there is still old age, disease and death. Consequently
the I evel of enjoyment is insignificant in conparison to the eterna
bliss enjoyed in the conpany of the Suprene Lord. Loving service to the
Suprene Lord in different rel ati onshi ps nmakes even the enjoynent of
i npersonal Brahman as insignificant as a drop of water in conparison to
t he ocean.

Every living being desires the topnost |evel of enjoynent in this
material world, and yet everyone is unhappy here. This unhappiness is
present on all the higher planets, despite a longer |ifespan, higher
standards of enjoynment and confort. That is due to the |law of materia
nature. We can increase the duration of life and standard to the highest
capacity, and yet by the law of material nature we will be unhappy. The
reason for this is that the quality of happi ness which is suitable for
our constitution is different fromthe happiness which is derived from
material activities. The living entity is a mnute particle of the
superior spiritual energy of the Lord, which is sac-cid-ananda-vigraha
and therefore he has the necessary propensity for joy which is spiritua
in quality. Unfortunately for him he is trying vainly to attain his
enjoynment fromthe foreign atnosphere of material nature.

A fish that is taken out of the water cannot be happy by any
arrangenent on land. He nmust be supplied with water. In the same way,



the m nute sac-cid-ananda living entity cannot be really happy through
any anmount of planning conceived by his illusioned brain in this

mat eri al universe. He nmust therefore be given a different type of

happi ness which is spiritual in essence. Qur anbition should be ained at
enjoying spiritual bliss and not this tenporary happi ness. Sone

phil osophers claimthat spiritual bliss is attained by negating materia
happi ness and material existence. Theoretical negation of naterial
activities as propounded by Sripada Sankaracarya nmay be effective for an
i nsignificant section of mankind, but the best and surest way for
everyone to attain spiritual bliss was propounded by Lord Sri Caitanya
Mahapr abhu by neans of devotional activities. These devotiona
activities can change the very face of naterial nature.

Hankering after material happiness is called lust, and lusty
activities are sure to neet with frustration in the long run. The body
of a snake is very cool, but if a man, wanting to enjoy this cool ness,
garlands himself with a venonous snake, he will surely be killed by the
snake's venonous bite. The naterial senses are conpared to snakes;

i ndul gence in material happiness will surely kill our spiritua
identity. Therefore a sane nman should be anbitious to find the rea
source of happi ness.

In order to find this source, however, we need sone know edge of
what that happiness is. There is the story of the foolish man who had no
experience with sugar cane. Wien he asked his friend about the
characteristics of sugar cane, he was inperfectly inforned that sugar
cane resenbl es the shape of a banmboo stick. Consequently he began trying
to extract juice from banboo sticks, but naturally he was baffled in his
attenpts. This is the situation with the illusioned living entity who,
in his search for eternal happiness, ties to extract happiness fromthis
material world, which is not only full of nmiseries but is also transient
and flickering. In Bhagavad-gita the material world is described as
being full of mseries.

abr ahma- bhuvanal | okah
punar avartino 'rjuna
mam upetya tu kaunteya
punar janma na vidyate

"Fromthe highest planet in the material world, down to the |owest,
all are places of misery, where repeated birth and death take place. But
one who attains to My abode, O son of Kunti, never takes birth again."
(Bg. 8.16)

The anbition for happiness is natural and good, but the attenpt to
derive it frominert matter by so-called scientific arrangenents is an
illusory attenpt dooned to frustration. Those who are befool ed cannot
understand this. How a person is driven by the lust for materia
happi ness is al so described in Bhagavad-gita.

i dam adya nmaya | abdham
i mam prapsye nanor at ham
i dam asti dam api ne
bhavi syati punar dhanam



"The denoni ac person thinks: “So nuch wealth do | have today, and
will gain nore according to nmy schenmes. So nuch is nmine now, and it wll
increase in the future, nore and nore.' " (Bg. 16.13)

This atheistic or godless civilization is a huge affair contrived
for the gratification of our senses, and now we are all nmad after nobney
in order to maintain this enpty shell. Mney is sought after by everyone
because that is the nedium of exchange for objects for sense
gratification. Obviously the expectation of peace in such an atnosphere
of gold rush pandenmbniumis a utopian dream As long as there is the
slightest tinge of sense gratification or desire for sense
gratification, peace will remain far, far away. This is because by
nature we are all eternal servants of the Suprenme Lord and therefore
cannot enjoy anything for our personal interests. It is therefore
necessary for us to learn how to enploy our senses in the transcendental
service of the Lord, and to utilize everything to serve H's interest.
This alone can bring about nuch desired peace. A part of the body cannot
in itself be independently happy. It can only derive its happi ness and
pl easure out of serving the entire body. The Suprenme Lord is the whole,
and we are the parts, but we are all busily engaged in activities of
self-interest. No one is prepared to serve the Lord. This is the basic
cause for our conditioning in material existence and for our resultant
unhappi ness.

From t he hi ghest executive in his skyscraper office down to the
coolie in the street--all are working with the thought of accunul ating
wealth, legally or illegally. Actually it is all illegal, for to work
for one's self-interest is both unlawful and destructive. Even the
cultivation of spiritual realization for one's own self-interest is
unl awful and destructive. The point is that all activities nust be
directed to the satisfaction of Krsna and Hi s service.

Those who are not engaged in the transcendental |oving service of
the Suprene Lord wongfully think that they are accunul ati ng so nuch
noney day after day.

asa- pasa-satair baddhah
kama- kr odha- par ayanah
i hant e kama- bhogart ham
anyaye nartha-sancayan

"Bei ng bound by hundreds and thousands of desires, by lust and
anger, they secure noney by illegal nmeans for sense gratification." (Bg.
16.12)

Consequently, although there is no |ack of nobney in the world,
there is a scarcity of peace. So nuch hunman energy is being diverted to
maki ng noney, for the general popul ation has increased its capacity to
make nore and nore dollars, but in the long run the result is that this
unrestricted and unl awful nonetary inflation has created a bad econony
all over the world and has provoked us to manufacture huge and costly
weapons to destroy the very result of such cheap noney-naking. The
| eaders of the big noney-nmaking countries are not really enjoying peace
but are making plans to save thensel ves fromimm nent destruction by
nucl ear weapons. In fact, huge suns of noney are being thrown into the
sea by way of experinents with these dreadful weapons. Such experinents
are being carried out not only at huge costs but also at the cost of
many lives. In this way the nations are being bound by the | aws of



karma. When nen are notivated by the inpulse for sense gratification
what ever noney is earned is spoiled, being spent for the destruction of
the human race. The energy of the human race is thus wasted by the | aws
of nature because of nman's aversion to the Lord, who is actually the
proprietor of all energies.

Wealth is worshiped and is referred to as Mther Laksni, or the
goddess of fortune. It is her position to serve Lord Narayana, the
source of all the naras, or living beings. The naras are al so neant to
serve Narayana under the guidance of the goddess of fortune. The living
bei ng cannot enjoy the goddess of fortune w thout serving Narayana, and
t heref ore whoever desires to enjoy her wongly will be punished by the
| aws of nature. These laws will nmake certain that the noney itself wll
bring about destruction instead of peace and prosperity.

Unl awful Iy accunul ated noney is now being snatched frommserly
citizens by various nethods of state taxation for the future civil and
i nternational war fund, which is spending noney in a wasteful and
destructive nmanner. The citizens are no longer satisfied with just
enough noney to maintain a famly nicely and cultivate spiritua
know edge, both of which are essential in hunman |life. Now everyone wants
noney unlinmtedly to satisfy insatiable desires. In proportion to the
peopl e's unl awful desires, their accunul ated noney is taken away by the
agents of illusory energy in the shape of nedical practitioners,
| awyers, tax collectors, societies, constitutions, so-called holy nen,
fam nes, earthquakes, and many sinmlar calamties. One mser who
hesitated to purchase a copy of Back to Godhead spent $2,000 for a
week's supply of nedicine and then died. Another man who refused to
spend a cent for the service of the Lord wasted thousands of dollars in
a legal suit between the nenbers of his hone. There are innunerable
simlar instances occasioned by the dictation of illusory nature.

I ndeed, that is the law of nature; if noney is not devoted to the
service of the Lord, it nust be spent as spoiled energy in the form of
| egal problens or diseases. Foolish people do not have the eyes to see
such facts; therefore the laws of the Suprene Lord befool them

The I aws of nature do not allow us to accept nore noney than is
required for proper maintenance. There is anple arrangenent by the | aw
of nature to provide every living being with his due share of food and
shelter, but the insatiable lusts of human bei ngs have disturbed the
arrangenent set forth by the Almghty Father of all species of life. By
t he arrangenent of the Suprene Lord, there is an ocean of salt because
salt is so necessary for the living being. God has, in the sane manner
arranged for sufficient air and light, which are al so essential. Anyone
can col l ect any anpbunt of salt fromthe natural storehouse, but
constitutionally we cannot take nore salt than what we need. If we take
nore salt, we spoil the broth, and if we take |ess salt our food becones
tasteless. On the other hand, if we take only what we require, our food
is tasty and we are healthy. presently there is a great deal of concern
over the fact that our natural resources are beconing polluted and
exhausted. Actually there is anple supply, but due to m suse and greed
everything is being spoiled. Wiat conservationists and ecol ogi sts do not
understand is that everything will continue to be spoiled by the
i nsatiable lusts of mankind unless this Krsna consci ousness process is
taken up. It is inpossible to have peace on any platform of existence
wi t hout Krsna consci ousness.



Man is therefore suffering due to his insatiable desires and |usts.
Not only is man suffering, but the planet on which he resides, his
not her earth, represented in Srinad-Bhagavatam by not her cow, is also
suffering. Once a well-known swam in India was asked whether God or
provi dence is responsible for the sufferings of humanity. The swani
replied that these sufferings were all God's pastinmes or lila. The
guestioner continued to ask why a living entity should be put under the
dictations of the |aw of karma. The swani could not answer these
guestions to the satisfaction of his inquirers. The nonists and
i npersonalists who think only in terns of the oneness of the living
entities with the Suprenme Lord cannot give satisfactory answers to such
guestions. Such an inperfect reply can hardly satisfy the heart of a
living entity.

The Lord is described in all scriptures as |lila-purusottanmm, or the
personal ity of Godhead, who is by H's own nature always engaged in
transcendental pastines. In the Vedanta-sutra He is also described as
anandamayo ' bhyasat. The nonists and inpersonalists try with great
difficulty to explain this sutra in diverse ways in order to support
their inperfect theory of oneness and inpersonality. However, the fact
remai ns that ananda, pleasure, cannot be enjoyed alone. That variety is
the not her of enjoynent is a well-known fact. Cities, for instance, are
known to be attractive if they contain a variety of things. Living
entities are naturally attracted by variety, by attractive streets,
bui | di ngs, cinemas, parks, conveyances, businesses, enploynents,
foodstuffs, etc. Despite all this variety, the English poet Cowper once
said, "The city is nmade by nman, but the country is nade by God." The
countryside is also full of natural variegatedness in a crude form
whereas in the city this variegatedness is displayed in a nodernized
scientific manner. Poets |ike Cowper are attracted to the variegatedness
of the country, and prosaic people who live in the city are attracted by
the colorful varieties manufactured by man. In any case, it is
vari egat edness which attracts people both to the country and the city.
This is the proper explanation of the verse of the Vedanta-sutra.

Many so-called swanis who are so frequently attracted by the cities
often seek a kind of pleasure in society and feninine friendship.
CGenerally they are not attracted by the natural beauty of the woods,
al t hough they may assune the dress of a man who is neant to live in the
woods. Such swami s are seeking varieties of enjoynment in matter because
they have no information of the variegatedness of spiritual life. On the
one hand they enjoy variegatedness in natter, and on the other they deny
spiritual variegatedness to the Absolute. Because they are pledged to
the theory of nonismand inpersonalism they deny that whatever pertains
to matter can pertain also to spirit. According to them spirit is the
denial of matter. The fact is, however, that spirit is not a negation of
matter, but matter is a perverted reflection of spirit.

The real pleasure of variety exists in spirit wthout del uding
relativity. On the other hand, inert nmatter, in association with dynamc
spirit, manifests a false representation or a perverted reflection of
that very spiritual variegatedness which is so adamantly denied by the
noni st class of so-called swam s.

As stated before, the Suprene Lord is sac-cid-ananda-vi graha,
joyful by nature, and therefore He expands Hinself by H s different
energies, parts, and differentiated and plenary portions. The Suprene
Lord is the Absolute Truth, and He is one without a second, but He al so



i ncludes His diverse energies, parts, and plenary portions which are

si mul taneously one with and different fromH m Because He is joyful by
nature, He expands Hi nself in diverse ways, and the activities of these
expansions are called H s transcendental pastines or His lila. These
pasti nes, however, are not blind and inert; they exhibit full sense,

i ndependence, and freedom of action and reaction. The conplexities of
the actions and the reactions of the diverse energi es of the Absolute
Truth constitute the subject matter of a vast science called the
transcendental science of God, and the Bhagavad-gita is the ABC or
primary book of know edge for students interested in that science. Every
intelligent human bei ng shoul d becone interested in this transcendenta
sci ence; indeed, according to the opinions of the sages, human life is
only neant for learning this science. The openi ng words of the Vedanta-
sutra proclaim "Nowis the time to inquire about Brahnan."

Human life by nature is full of suffering, and lower life fornms are
even nore mserable. Any sane nman with properly discrimnnating senses
can understand that life in the material world is full of miseries and
that no one is free fromthe actions and reactions of such mniseries.
This is not a pessimstic viewof life but is an actual fact which we
shoul d not be blind to. The miseries of life are divided into three
categories, nanely mseries arising fromthe body and mnd, miseries
arising fromother living entities, and mseries arising due to natura
calamties. A sane man nust ook to elinminate these niseries and thereby
beconme happy in life. W are all trying to achi eve peace and freedom
fromthese mseries, at |east unconsciously, and in the higher
intellectual circles there are attenpts to get rid of these niseries by
i ngeni ous plans and designs. But the power that baffles all the plans
and designs of even the nost intelligent person is the power of Maya

devi, or the illusory energy. The |law of karma, or the result of all
actions and reactions in the material world, is controlled by this all-
powerful illusory energy. The activities of this energy function

according to principles and regul ations, and they act consciously under
the direction of the Suprenme Lord. Everything is done by nature in ful
consci ousness; nothing is blind or accidental. This nmaterial energy is
al so called Durga, which indicates that it is a force which is very
difficult to surpass. No one can surpass the laws of Durga by any anount
of childish plans.

To get rid of the sufferings of humanity is sinultaneously a very
difficult and also a very easy affair. As long as the conditioned soul s,
who are thensel ves bound up by the |l aws of nature, nmanufacture plans to
get rid of the three mseries, there will be no solution. The only
ef fective solutions are those nentioned i n Bhagavad-gita, and we have to
adopt themin our practical lives for our own benefit. The three
mseries of material nature are not found in the pastines of the Suprene
Lord. As nentioned before, He is eternally joyful, and Hs
transcendental pastinmes are not different fromH m Because He is the
Absolute Truth, H's nane, fame, form qualities and pastines are al
identical with Hm Hi s pastinmes, therefore, cannot be equated with the
sufferings of humanity as the so-called swam contends. The pastinmes of
the Suprene Lord are transcendental to the actual niseries and
suf ferings of human bei ngs.

The sufferings of humanity are caused by the m suse of the
di scrimnative power or the little i ndependence which is given to
i ndi vidual souls. The fraudul ent swanmis or nental specul ators, in order



to remain consistent with the theory of nonism nust pass off the
m series of mankind as the pastines of God, but actually these mseries
are only the enforced punishnents of Maya devi inflicted upon the
m sgui ded condi ti oned soul s.

As living entities, we are part and parcel of the Suprene Lord.
I ndeed, we actually belong to Hs superior energy. As such, we may join
Hi s transcendental pastinmes in our unconditioned state of life, but as
long as we are conditioned by the |laws of karma, in contact with the
i nferior energy, our sufferings are our own creations, born of a gross
m suse of our little independence. The inpersonalist nonists only
m sgui de people by contending that the threefold mseries are a part of
the Lord's pastines. Such inpersonalists and nonists have m sgui ded
their followers because they incorrectly think that the Suprene Lord and
the individual souls are equal in all respects. True, the individua
souls are equal in quality with the Suprene Lord, but not in quantity.
If the individual soul were quantitatively equal to the Suprene Lord, he
woul d have never been subjected to the |aws of naterial nature. Material
nature is subordinate to the will of the Suprene Lord, and therefore He
cannot be subjected to the laws of material nature. It is contradictory
for the Lord to be subjected to the laws of H's own inferior energy.

mat t ah par at ar am nanyat
kincid asti dhananjaya

mayi sarvam i dam prot am
sutre nani-gana iva

"O conqueror of wealth (Arjuna), there is no truth superior to M.
Everything rests upon Mg, as pearls are strung on a thread." (Bg. 7.7)
Again, Sri Krsna states:

tribhir gunamayair bhavair
ebhi h sarvam i dam j agat
nohi t am nabhi j anat
mam ebhyah param avyayam

"Del uded by the three nodes (goodness, passion, and ignorance), the
whol e worl d does not know Me who am above them and i nexhaustible." (Bg
7.13)

The individual souls, who are put into the mseries of the nmateria
worl d, are suffering the resultant reactions of their unsanctioned
activities. This is the verdict of Bhagavad-gita.

tan aham dvi sat ah kruran

sa nsaresu naradhanman

ksi pany aj asram asubhan
asurisv eva yonisu

"Envi ous, m schievous, the | owest of mankind, these do | ever put
back into the ocean of naterial existence, into various denoni ac species
of life." (Bg. 16.19)

The parts and parcels are nmeant to serve the whole, and when they
m suse their independence they are subject to the mseries of the | aws
of matter, just as crimnals are subject to police action. The state
considers its citizens to be its parts and parcels, and when a citizen



m suses his relative independence, the state puts hi munder police
authority. The life of a citizen outside the prison and the life of a
citizen within the prison are not the sane. Sinilarly, the sufferings of
the living entities within the prison of nmaterial nature cannot be
equated with the pastines of the Suprene Lord which exist in the
absol ute freedom of sac-cid-ananda.

No government wants its citizens to act in such a way that they
nmust go to prison and suffer tribulations. The prison house is
undoubt edly constructed by the state government, but this does not nean
that the governnent is anxious for its citizens to be put into it.
Indirectly, the disobedient citizens force the governnent to construct
the prison house. It is not done for the pleasure of the governnent,
whi ch has to spend a great deal of nobney in constructing and nmi ntaining
it. On the contrary, the governnent would be very glad to denolish
prisons altogether provided that there are no disobedient citizens in
the state. In the sane way, this nmaterial world is created by the
Suprene Lord, but the Suprene Lord does not will that living entities be
put init. The living entities thensel ves nmake that decision. The
residents of this material world are therefore different fromthose who
are eternally engaged in the transcendental pastines of the Suprene
Lord.

The i nmpersonal nonists have no information of full-fledged
i ndependent life in the eternal spiritual realm According to them the
spiritual realmis sinply void. This is like prisoners thinking that
there is no life outside the prison. Life outside of a prisonis
certainly free fromprison activities, but is not devoid of activity.
The soul is by nature eternally active, but the inpersonalists try to
negate the activities of the soul in the spiritual realm Thus they
m sunderstand the niseries of prison life to be the pastines of the
Suprene Lord. This is due to their poor fund of know edge.

The Suprene Lord never creates the actions and reactions of an
i ndi vidual soul. In Bhagavad-gita this nmatter is clearly defined in the
foll owi ng way:

na kartrtvam na karman
| okasya srjati prabhuh
na kar nma- phal a- samyogam
svabhavas tu pravartate
nadatte kasyacit papam
na cai va sukrtam vi bhuh
aj nane navrtam j nanam
tena nmuhyantij ant avah

"The enbodied spirit, master of the city of his body, does not
create activities, nor does he induce people to act, nor does he create
the fruits of action. Al this is enacted by the nodes of material
nature. Nor does the Suprene Spirit assune anyone's sinful or pious
activities. Enbodi ed beings, however, are bew | dered because of the
i gnorance which covers their real know edge." (Bg. 5.14-15)

It is clear fromthese passages that the sufferings of humanity are
not to be equated with the pastines of the Suprene Being, nor is the
Suprene Being responsible for them The Lord is never responsible for
anyone's vices or virtues. By vicious actions, we are put into nore and
nore di stressful conditions, whereas by pious actions we place ourselves



on the path of happiness. Thus man is the architect of his own materia
di stress or happiness. The Lord does not want the living entity to
beconme entangled in the reactions of activities, be they good or bad. He
sinmply wants everyone to go back hone, back to Godhead. As |ong as we
are not awakened to our pure eternal relation with God, we are certainly
bewi | dered in our actions. Qur actions, in respect to right and wong,
are all perfornmed on the platformof ignorance. W nust rise to the
pl atform of pure know edge, which is the pure realization that we are
the eternal servitors of the Suprene Lord and enjoyers of His
transcendental pastines. The Suprene Lord is the naster-enjoyer of those
pastines, and we are the servitor-enjoyers

Transcendent al know edge is only attainable by transcendental
devotional service, as described in Bhagavad-gita.

t esam sat at a- yukt anam
bhaj atam priti - purvakam
dadam buddhi -yogam t am

yena mam upayanti te

"To those who are constantly devoted and worship Me with | ove,
gi ve the understandi ng by which they can cone to Me." (Bg. 10.10)

By rendering such devotional service only, and not by nerely
acquiring a bulk of discrimnative knowl edge, can we know t he Suprene
Lord as He is. Wien we know the personality of Godhead in reality, we
can then enter into His pastinmes. That is the verdict of all reveal ed
scri ptures.

Chapter Three

Toward a Peaceful Society

sri bhagavan uvaca

i dam sari ram kaunt eya
ksetram ity abhi dhiyate
etad yo vetti tam prahuh
ksetrajna iti tad-vidah

"The Supreme Lord said: This body, O son of Kunti, is called the
field, and one who knows this body is called the knower of the field."
(Bg. 13.2)

The Suprene personality of Godhead, Krsna, is instructing Arjuna
about the know edge of ksetra and ksetrajna. Ksetra refers to the field,
which is the body, and ksetrajna refers to the knower of the field, who
is the individual soul. If land is to be cultivated, there nust be sone
cultivator, and if this body, which is likened unto a field, is to be
cultivated, there nust be a proprietor who can cultivate it. Now we have
these naterial bodies, and it is our duty to cultivate them properly.
That cultivation is called akarma, or work. A person nay cone to our
place with a hoe to cultivate land, or he may conme to sinply drink
coffee or tea. We have been given this particular type of body to
cultivate and to attain required sense objects according to our desires.



This body is a gift fromGod. God is very kind, and if soneone wants
sonething fromHm He allows it. "All right," He says. "Take this." His
relationship to us is just like the relationship of a father to a son
The son may insist upon getting sonething fromthe father, and the
father may try to convince himthat what he wants is not for his good,
saying, "My dear son, don't touch this. This is not good for you." But
when the boy insists upon it, the father will allow himto have it. The
af fectionate father gives the son just what he wants. Simlarly, the
Suprene Father gives H's sons and daughters just what they want. It is
stated in Bhagavad-gita that all beings, in all species of life, are his
chil dren.

sarva-yoni su kaunt eya
nurt ayah sam bhavanti yah
t asam brahma mahad yonir

aham bi j a- pradah pita

"It should be understood that all species of life, O son of Kunti,
are nade possible by birth in this material nature, and that | amthe
seed-giving Father." (Bg. 14.4)

In this material world, the nmother, prakrti, which is materia
nature, supplies us with the body, and the Suprene Father inpregnates
this matter with living souls. There is an erroneous theory current that
only hunan bei ngs have souls and that other living entities do not, but
we understand from Vedic authority that there are 8,400,000 species of
bodi es, including plants and trees, and that they all have soul s,
ot herwi se they would not be able to develop and grow. In this verse Sri
Krsna clains that all living entities, regardl ess of the forns they take
inthis material world, are his sons, and that they are related to Hm
as a sonis related to his father

This Krsna consciousness is especially neant for understanding the
position of the soul and its relationship with God.

ksetraj nam capi nmam vi ddh
sarva- ksetresu bharata

ksetra-ksetraj nayor jnanam

yat tajjnanam nmat am mana

"O scion of Bharata, you should understand that | amalso the
knower in all bodies, and to understand this body and its owner is
call ed knowl edge. That is My opinion." (Bg. 13.3)

If we neditate upon this body and study whether or not we are
actually the body, we will cone to the conclusion that we are ksetrajna
t he knower of the body but not the body. If we study our finger and
consi der whether or not we are the finger, we will cone to the
conclusion that we are not the finger or any other part of the body, but
that the finger, the arns, the legs, the head, etc. are our fingers,
arns, legs, etc. In this way we can cone to the conclusion that we are
not these bodies but that the bodies belong to us. Therefore we say,
"This is ny body." Unfortunately people in this nbodern civilization
never stop to inquire what they are or who they are. They are sinply
| aboring hard, working hard all day in an office or factory, under the
inpression that, "I amthis body." And if we ask people who they are,
they reply, "I amH ndu, I am Mdslem | am Swedish, | am Anerican, | am



Christian, etc." These are various identifications or designations of
the body, but the fact is that we are not these bodies. The body is
sinmply the field of our activities. W are no nore the body than the
cultivator of a field is the field.

There are different kinds of bodies and different activities in
accordance to the different types of bodies. A dog enjoys one kind of
activity, a cat enjoys another, and a human enjoys another. There are
di fferences of activity due to differences of body. Wien we cone to the
platformof truth, however, and understand that we are not these bodi es,
then our activities change fromnmaterial activities to spiritua
activities. As long as we are operating under the bodily conception of
life, our activities are material, but as soon as we understand, "I do
not belong to this body, aham brahmasnmi, | amspirit soul," our
activities will be in accordance to that realization, that is to say
that they will cease to be notivated fromthe nmaterial or bodily
pl atform Know edge of our proper identity as separate fromthe body is
real know edge, but this knowl edge is denied as long as we cling to
bodily identification

In the scriptures it is said that as long as we are in this bodily
conception of life, all our activities will be defeated. A child is born
into ignorance, and if as he grows ol der he remains under the bodily
conception of life, he lives in darkness. His position is that of a
sudra. In the Vedic literatures we find that in this age everyone is
born a sudra; therefore everyone requires to be educated as to his rea
identity. If, however, we renmain satisfied with our birth by our father
and nmother, we will remain in our condition as sudra. W have to rise to
the brahminical platformby follow ng the purificatory processes.

As mentioned before, there are four basic characteristics of an
impure life--illicit sex, intoxication, neat-eating and ganbling.
According to the Vedic principles, sex should not be indulged in outside
of marriage. In human society there is therefore a systemof narriage
whi ch di stingui shes us fromthe cats and dogs. Wether we are Hindu
Mosl em or Christian, we acknow edge the system of marriage. The purpose
of this systemis to avoid illicit sex. According to the Vedic system
intoxication is also discouraged; nor is neat-eating advocated, for
human bei ngs shoul d be nonviol ent. W have been given sufficient grains,
fruits, mlk, and vegetables, and there is no necessity to kill poor
animal s. Some people argue that if we do not eat neat we will be
under nouri shed, but we can see that the students of this Krsna
consci ousness novenent have given up neat and are very heal thy, whereas
peopl e who are eating neat are still, despite their neat-eating, subject
to so nany di seases and unhealthy conditions. Ganbling is al so
di scouraged because it sinply agitates the nind

This then is the purificatory process by which one can becone a
brahmana. This path is open to everyone. A brahmana is one who is
truthful and pure, tolerant and sinple, full of know edge and faith in
God. He can control his mind and his senses al so. At the present nonent
there is a great necessity for brahnanas, because al nost everyone is a
sudra, for al nost everyone is wholly engaged in maintaining the body,
eating, sleeping, mating and defending--all synptons of aninmals and
sudr as.

Soci ety cannot be peaceful unless there are four divisions of hunan
bei ngs functioning in harmony with one another. These four divisions are



conpri sed of brahnmanas, ksatriyas, vaisyas and sudras. These are
di scussed by Krsna in Bhagavad-gita in this way:

catur-varnyam nmaya Srstam
gu na-k arma-vi b h agasah

tasya kartaram api nam
vi ddhy akartaram avyayam

"According to the three nodes of naterial nature and the work
ascribed to them the four divisions of human society were created by
Me. And, although | amthe creator of this system you should know t hat
I amyet the non-doer, being unchangeable." (Bg. 4.13)

These four divisions of nen in human society are natural, not
artificial, because in the material world everything is operating under
the influence of the three nodes of material nature--goodness, passion
and ignorance. As long as we are in the material world, it is not
possible to classify everyone in the sane category because each and
every person i s working under the influence of the nodes of naterial
nature. However, when we transcend the material plane, there is oneness.
At that tinme, all the divisions fall apart. The question is therefore
how to transcend the nodes of material nature, and that transcendence is
the very process of Krsna consciousness. As soon as we becone situated
in Krsna consci ousness, we becone transcendental to the nodes of
materi al nature.

mam ca yo 'vyabhi carena
bhakti - yogena sevate

sa gunan sanatityaitan
br ahma- bhuyaya kal pat e

"One who engages in full devotional service, who does not fall down
in any circunstance, at once transcends the nodes of nmaterial nature,
and thus conmes to the |evel of Brahman." (Bg. 14.26)

Thus one who is engaged in Krsna conscious activity is at once
el evated to the transcendental position. By nature we are not nmatter but
Brahman (aham brahnasni ). The phil osophy of Sankaracarya is nainly based
on the principle that we should not think that we are products of this
material nature. It is by sone unfortunate accident that we are in
contact with material nature. Actually our nature is that of spirit,
Brahnman, and that nature has to be invoked. This material life is a
di seased condition; when we are situated in Brahman, we are in our
heal thy condition. That healthy Brahman condition is i mediately
attained as soon as we engage oursel ves one hundred percent in Krsna
consci ousness.

When we transcend material nature through the rendering of service
unto Krsna, what is our status? Do we beconme zero? Sone phil osophies
maintain that after liberation fromnmaterial life, after the nirvana of
this material body, we becone zero, void. That is a dangerous theory. By
nature the living entity is not attracted to zero. W nmay be di seased
and suffering fromso many el enents, but if our doctor conmes and says
"Let me finish your ailments by killing you," we will imediately say,
“No, no! Better let me suffer fromthe disease." W do not want to be
killed just to end our niseries. Thus the theory that after materia
life there is void is not at all attractive. Nor is it a fact. W are



sac-ci d- ananda-vi graha, eternal, blissful and full of know edge, and
part and parcel of the Suprene. The Suprene Lord is sac-cid-ananda-
vigraha, and we are qualitatively one with Hm Although very small, a
drop of seawater is as salty as the sea, and although we are but
spiritual atoms, we have the sane properties as the suprene spirit
whol e. There is no question of being void, for as living entities our
spiritual properties are all there in infinite variegatedness. |If,
however, out of the frustration of nmaterial existence we commit suicide,
we do not end our miseries. W sinply create other mseries. If one
attenpts suicide but does not succeed, or is sonehow revived, he is

subj ect to being punished under state law. Sinilarly, the |aws of nature
treat suicides as crimnal acts. W are to end this material life only
after finding out the true blissful life of eternity. W should not
sinmply be trying to end the nmiseries of this life sinply out of
frustration, but we should engage ourselves in activities that wll
raise us to spiritual life.

The four divisions of human society were created by Sri Krsna in
order to facilitate this process of elevation. Just as a student is
el evated froma lower class to a post-graduate class, the divisions of
| abor (catur-varnyam) are created to elevate us fromthe | owest stages
of consci ousness to the highest stage of Krsna consciousness. This
process is a process of cooperation. In the human body, the nost
i mportant part is the head, then the arns, the belly and the | egs.

Al t hough the head is considered to be the nost inportant part, there is
no question of neglecting the legs or any other part. Similarly, in the
di vi si ons of human society, no one division is inportant to the
exclusion of the others. O these divisions, the brahmanas are
considered to be the intellectual class, the class of teachers; the
ksatriyas are the admnistrative and nmlitary class; the vaisyas are the
nercantile and agricultural class; and the sudras are the common | aborer
class. In a properly run society, all of these classes are required. If
they cooperate in their progress toward Krsna consci ousness, there is no
strife anobngst them

In the present social status, we find that we are existing in these
four divisions, but there is no cooperation. Everyone is dissatisfied.
Today there is great strife between the capitalist class and | aborer
cl ass because between themthere is no conprom se. There is only
friction. All this strife anongst the classes is due to | ack of Krsna
consci ousness. Indeed, there is not even a possibility of cooperation
unl ess there is Krsna consci ousness. Krsna consci ousness is absolutely
essential for harnonizing all facets of human society. Regardl ess of
what class we belong to, if we cooperate in Krsna consciousness, there
will be peace in the world.

Thus Krsna consciousness is the utnost necessity for all divisions
of society. Every chapter and every concl usion of Bhagavad-gita aim
toward Krsna consciousness. Sri Krsna, who is speaking Bhagavad-gita, is
al ways stressing devotion to His personal Self.

manmana bhava madbhakt o
mad-yaj i mam namaskuru
mam evai syasi satyamte
pratijane priyo 'si ne



"Always think of Me and becone My devotee. Wrship Me and offer
your homage unto Me. Thus you will conme to Me without fail. |I prom se
you this because you are My very dear friend." (Bg. 18.65)

Thr oughout Bhagavad-gita we find this word mam stressed. Mam neans
"unto Me," meaning unto Krsna. But there are many miscreants who are
interpreting this namto nean "everyone." Wen | say, "Bring ne a glass
of water," does it nmean that | want you to bring everyone a gl ass of
water? The individuality is there, but by jugglery of words they
interpret "nme" or "I" to nmean "everyone." Consequently when Krsna says
"I," the mscreants identify this "I" with thenselves. This is a gross
m sinterpretation. Al though Bhagavad-gita is very popular in the world,
due to this nmisinterpretati on by nundane scholars, it has not been
properly under st ood.

Bhagavad-gita clearly explains that this catur-varnyam system was
establ i shed by Krsna, but He is outside of this system Wen Krsna cones
as an incarnation, He does not cone as a nenber of any social order, not
as a brahmana or anything el se. When Krsna came, He cane as the son of
Devaki and Vasudeva. Vasudeva belonged to the royal famly and was
therefore a ksatriya. As such, Krsna played the part of a ksatriya, but
this does not nean that Krsna belonged to the ksatriya class. There are
many incarnations of Krsna in many forns of life. In one incarnation He
appeared as a fish, as a nenber of the community of fishes, but this
does not nean that He is a fish. If we think upon seeing a fish that it
belongs to Krsna's famly, we are nistaken. O course, from another
poi nt of view, everything is Krsna, but Krsna is al oof from everything.
This is the transcendental nature of Krsna, and if we understand it, we
will be liberated frombirth and death. Although Krsna has established
the four divisions of human society, He is not in any one of them (tasya
kartaram api nmam vi ddhy akartaram avyayam). As soon as we understand
that although Krsna was born into a ksatriya famly, He is not a
ksatriya, we actually becone liberated. If we think that because Krsna
acts in a particular way--as on the battlefield He gave instructions to
Arjuna to fight--He is bound by the reactions of His activities, we are
m st aken. "Works do not defile Me," Sri Krsna says (na nam kar man
linpanti). In conclusion, we nust accept the fact that when Krsna cones
as one of us, He is not in actuality "one of us." He is transcendental
This fact we nust learn by subm ssive inquiry fromauthoritative
sources, such as Bhagavad-gita or a spiritual nmaster who is fully
realized in Krsna consci ousness.

Today all facets of hunman society are thinking that their self-
interest is in maintaining this body. Consequently today's society is
sinmply a society of cats, dogs and hogs. From Vedic literatures we can
understand that we don't have to work hard all day sinply to maintain
this body. W are working very hard because we are trying to contro
material nature for the purposes of sense gratification. One who can
cone to understand that Krsna is the root of everything, the origin of
everything, can understand the neani ng of isvarah paranah krsnah--Krsna
is the suprene controller. In the universe there are many isvaras, or
controllers, but Krsna is the suprene anong all of them Krsna
consci ousness gives us this know edge. Wthout it, we will remain
i gnorant of our real self-interest.

Modern society is in dire need of intellectual persons or brahmanas
who can broadcast real spiritual knowl edge all over the world. That is
an absol ute necessity for a society which is working hard sinply to



exploit nature. If people try to understand this Krsna consci ousness
noverment scientifically and philosophically, with their best know edge
and judgenent, and try to cooperate, there will be peace all over the
world. In essence, the nethod is very sinple. W need only chant Hare
Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare Ramm, Hare Ranma, Rana
Rama, Hare Hare and follow the regul ative principles nentioned before.
By following the regulative principles, we will be avoiding the four
pillars of sinful Iife, and by chanting the Hare Krsna mantra, we wl|l
be associating with God constantly; thus there will be peace anong all
cl asses of nen.

Chapt er Four

Knowi ng Krsna as He Is

We do not need any high qualifications to offer prayers to the
Suprene personality of Godhead. Whatever our social or intellectua
position may be, we can offer prayers. W do not have to be very | earned
or very scholarly, nor do we have to present our prayers in nicely
sel ected words that are poetical, rhetorical or netaphorical. None of
this is required, although if it is there it is very nice. W sinply
have to express our feelings, but in order to be able to do this we have
to be aware of our position. Once we are aware of our position, our
feelings can be expressed sincerely and autonatically.

VWhat is our position? This has been taught by Lord Caitanya
Mahapr abhu, who teaches us how to pray in his prayer

na dhanam na j anam na sundari m
kavi tam va j agadi sa kamaye
Manma j annani j annani svare

bhavat ad bhaktir ahaituki tvayi

"O almghty Lord! | have no desire to accumul ate weal th, nor have I
any desire to enjoy beautiful wonmen, nor do | want any nunber of
followers. What | want only is that | may have Your causel ess devotiona
service inny life--birth after birth." (Si ksastakam 4)

In this prayer the word jagadi sa neans "Lord of the universe."
Jagat neans universe, and isa neans Lord. \Wether we are Hi ndu, Moslem
or Christian or whatever, we nmust acknow edge that there is a suprene
controller of this universe. This cannot be deni ed by anyone who has
faith in God. Qur conviction should be that our Suprene Father is
Jagadi sa, or Lord of the entire universe. Only Lord Jagadisa is in
control ; everyone else is controlled. The atheists, however, do not like
this term because they like to think that they are in control, but
actually this is not the case. Al beings in the material world are
subject to the three nodes of material nature--goodness, passion and
i gnorance--but the Suprene Lord is above these nodes.

tribhir gunamayair bhavair
ebhi h sarvam i dam j agat
nohi t am nabhi j anat
mam ebhyah param avyayam



"Del uded by the three nodes (goodness, passion, and ignorance), the
whol e worl d does not know Me who am above them and i nexhaustible." (Bg
7.13)
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The Brahma-samhita al so gives us information regardi ng Jagadi sa
the Suprene. In that work, Lord Brahma says that the suprene controller
is Lord Krsna Hi nmself (isvarah paramah krsnah). The word isvarah neans
controller, and the word paramah neans suprenme. Al of us are
controllers to sone limted extent. If we have nothing to control
someti nes we keep a dog or cat so we can say, "M dear dog, please cone
here." In this way we can think, "I amthe controller." Sonetines the
tables turn, however, and we find that the dog controls the master. This
happens because actually no one is the controller, and everyone is
controlled. Unfortunately we are forgetful of this situation, and this
forgetfulness is called mya. W refuse to accept any controller of this
uni verse because if we accept a controller we have to account for our
sinful activities, just as when we accept the government we have to
account for our unlawful activities. Qur position is that we want to
continue in our sinful activities, and therefore we deny the existence
of a controller. This is the basic principle of godl essness. The current
propaganda that "CGod is dead" is spread because people want to continue
being rascals without restriction. This is the basic principle
underlying the denial of God' s existence. But however nuch we deny His
exi stence, He will not die. In this regard, there is a Bengali proverb
t hat says: sakuni sape gorumarana. The work sakuni neans vul ture.



Vul tures enjoy dead ani mal carcasses, especially the carcass of the cow
Sonetimes a vulture nmay go for days without a carcass; therefore this
proverb says that the vulture curses the cow, wishing himto die. But
this does not nean that the coww |l die just to oblige the vulture.
Simlarly, these atheistic vultures want to see God dead so they can
take pleasure in thinking, "Now God is dead, and | can do anyt hi ng
like."

We nust know then for certain that there is a controller; that is
t he begi nning of know edge. Wiy should we deny this truth? In every
field of activity we find sone finite controller, so how can we deny the
exi stence of an infinite controller in this creation? It is not w thout
reason therefore that Lord Caitanya Mahaprabhu particularly uses this
word Jagadi sa, Lord of the universe. He does not manufacture the term
for it is found in nany different Vedic nantras. For instance:

tava kar a- kamal a- var e nakham adbhut a- srngam
dal i t a- hi ranya kasi pu-t anu-bhr ngam
kesava dhrta-narahari-rupa jaya jagadi sa hare

"Onmy Lord, Your hands are very beautiful, like the |otus flower,
but with Your long nails You have ripped apart the wasp Hiranyakasi pu
Unto You, Lord of the universe, do | offer ny hunbl e obei sances.”

Hi r anyakasi pu was an at hei st who deni ed the exi stence of God, but
God cane as Lord Nrsimhadeva, a half-man, half-lion incarnation, and
killed him Therefore praise is given to the Lord as suprene controller
of the universe and all living entities (jaya jagadisa hare).

There is al so another prayer: jagannatha-svam nayana-patha-gam
bhavatu me: "O Lord of the universe, please be visible unto ne." In all
t hese prayers, and in nmany others, the suprene controller of the
uni verse i s acknow edged. Everyone is trying to becone suprene
controllers, but it is not possible by individual, comunal or nationa
effort. Because everyone is trying to be suprene, there is great
conpetition in the world. The world is created in such a way, however,
that no one can becone suprene. Regardl ess of what position we place
ourselves in, we will find that soneone is inferior to us and that

soneone is superior. No one individual can say, "I amthe suprene. No
one is above ne." Nor can anyone say, "l amthe nost inferior. No one is
bel ow me." Once we think that we are the nost inferior, we'll

i mediately find that sonmeone is inferior to us; and once we think that
we are suprene, we'll immediately find sonmeone superior. This is our

posi tion.

God's position, however, is not like this. In Bhagavad-gita Krsna
asserts Hs superiority Hinself in this way:

mat t ah par at ar am nanyat

kincid as ti dhananj aya

mayi sarvam i dam prot am
sutre nani-gana iva

"O conqueror of wealth (Arjuna), there is no truth superior to M.
Everyt hing rests upon Mg, as pearls are strung on a thread." (Bg. 7.7)

God i s asamaurdha, which neans that no one is equal to or superior
to Hm If we find someone who has no superior, we can accept him as
God. God can be defined as one who has no superior and who has no equal



This is the Vedic version. In the Upanisads it is said, na tat sanas
cabhyadhi kas ca drsyate: no one is found equal to or greater than H m
Anot her characteristic of God is that He has nothing to do. In the
material world, when a nan is considered very inportant, he always has a
great nunber of things to do. The President of the United States, for
instance, is considered to be the suprene man in the country, but as
soon as there is sone disturbance in Central Europe or in any other
place in the world, he inmmediately has to call a neeting of his cabinet
to consider howto deal with the situation. So even he is required to do
so many things. If he does not do anything, he is no | onger the suprene
man. In Vedic literatures, however, we find that God has nothing to do
(na tasya karyam karanam ca vidyate). Krsna nay act in so nmany ways in
the world, but it is not because He is required to do so. This is
i ndi cated i n Bhagavad-gita.

na nme parthasti kartavyam
trisu | okesu kincana
nanavap tam avapt avyam
varta eva ca karman

"O son of Prtha, there is no work prescribed for Me within all the
three planetary systens. Neither am| in want of anything, nor have
the need to obtain anything--and yet | amengaged in work." (Bg. 3.22)

In this respect it is interesting to note that one European
gentl eman, who went to Calcutta and visited several tenples, noted that
in the tenple of the goddess Kali, the deity had a very ferocious
figure, with a chopper in hand, and was cutting off the heads of denons
and wearing themas garlands. In other tenples he saw the deity engaged
insimlar activities, but when he cane to the Radha-Krsna tenple, he
said, "I find that in this tenple there is God." Wen asked how he
concluded this, he said, "In every tenple | saw that the deity was doi ng
sonet hing, but here | see that God is sinply playing a flute and
enjoying Hi nmsel f. He obviously has nothing to do." This is a very
intelligent conclusion; indeed, it is the Vedic concl usion

Nowadays it is becomi ng fashionable for people to claimthat they
are becoming God by neditation. This nmeans that by neditation it is
possible to transformoneself into God; in other words, God neditates,
and by H's nmeditati on He becones God. This is all nonsense. God is God,
and He was always God and will always be God. Even as an infant on the
lap of His nother Krsna is God. No neditation was required, no austerity
or penance. \Wen Putana, the denonic witch, cane to poison Baby Krsna,
she cane as a beautiful young girl and asked Mdther Yasoda, "Oh,
Yasodanmayi, you have a very nice baby. WIIl you kindly give Hmto ne so
| can nurse Hi n?" Yasoda was a very sinple village wonan, and she said,
"Ch yes, you can take ny child." Putana had sneared poi son on her
breasts, and she intended to kill Krsna by letting H msuck them This
is the demonic spirit; denons are always wanting to kill Krsna so they
can say, "God is dead. There is no God. God is inpersonal." Krsna was so
kind to Putana that He allowed her to nurse Hm but when He sucked her
breasts He not only sucked out the poison but her Iife as well. Putana
fell to the ground dead and was i medi ately transforned into her
original demonic form So this is God; in the lap of His nother He is
God. He does not have to becone God by neditation, penance, austerity or
by following rules or regulations. He is substantially and eternally



God, and He has nothing to do. If one clains that he can becone God by
wor shi ping such and such a deity or by neditating, we should i mediately
take it that he is not a god, but a dog. |In understandi ng God, we nust
be careful to accept the Vedic conclusion only: na tasya karyam karanam
ca vidyate: God has nothing to do. Whay woul d God have to do sonething to
become God? If we nanufacture gold, that is artificial gold, not rea
gold. Gold is natural, and simlarly God is natural. In H's chil dhood
pastines, in the lap of H's nother, He is God; while He is playing with
Hi s boyfriends, He is God; while He is dancing, He is God; while He is
fighting at Kuruksetra, He is God; while He is married to H's queens, He
is God; and while He is speaking, He is God. There is no difficulty in
understanding God. Al that is required of us is that we listen to
Krsna.

In Bhagavad-gita Krsna tells Arjuna:

aham sarvasya prabhavo
matt ah sarvam pravartate
iti matva bhajante nmam
budha bhava- samanvit ah

"I amthe source of everything; fromM the entire creation flows.
Knowi ng this, the wise worship Me with all their hearts.”" (Bg. 10.8)

This neans that Sri Krsna is the fountainhead of Lord Siva and the
origin of Visnu and of Brahma, and, of course, of all other dem gods and
other living creatures. He says further

manmai vanso jiva-| oke
j i va-bhut ah sanat anah
manah- sast hani ndri yan
prakrti-sthani karsat

"The living entities in this conditional world are My fragnental
parts, and they are eternal. But due to conditioned life, they are
struggling very hard with the six senses, which include the mnd." (Bg.
15.7)

In the Brahna-sanhita Lord Brahma explains that if we are | ooking
for God, here is Cod.

premanj ana- cchurit a- bhakti-vil ocanena

sant ah sadai va hrdayesu vi |l okayant
yam syamasundar am aci nt ya- guna- svar upam

govi ndam adi - pur usam t am aham bhaj ami

"I worship Govinda, the prineval Lord, Wwo is Syamasundara, Krsna
Hi nself, with inconceivable innunerable attributes, whomthe pure
devotees see in their heart of hearts with the eye of devotion tinged
with the salve of love." (Bs. 5.38)

There are simlar descriptions everywhere in Vedic literature, but
rascal s and denons are so obstinate that even though Krsna is confirnmed
to be the Suprene God by the twelve standard acaryas (Brahnma, Narada,
Siva, Bhisma, the Kunaras, Kapila, Manu, etc.) and by Vyasa, Deval a and
many ot her devotees, they still refuse to accept Hm Lord Caitanya
Mahapr abhu al so confirms that Krsna is the Suprene Godhead, and the
Sri mad- Bhagavat am says, krsnas tu bhagavan svayam Sri nmad- Bhagavat am



gives a list of all incarnations of God, and at |ast concludes that the
nane Krsna, which appears on this list, indicates the Suprene
personal ity of Godhead, whereas all other nanes represent nanifestations
or incarnations. Ete cansa-kal ah punsah. All other nanes of God are
either parts of God or portions of parts. The parts are called ansa, and
the portions of parts are called kalah. As living entities, we are ansa,
but we are very fragnental ansa. All others are either amsa or kal ah,
but Krsna is bhagavan svayam -the Suprene personality of Godhead.

Qur prayers should be directed to the Suprene personality of
Godhead and none el se. Therefore we pray with Brahma

ci nt amani - pr akar a- sadnmasu kal pa- vrksa-

| aksavrtesu surabhir abhi pal ayant am
| aksm - sahasr a- sat a- sanbhr ama- sevyamanam
govi ndam adi - pur usam t am aham bhaj ami

"I worship Govinda, the prinmeval Lord, the first progenitor, who is
tending the cows, fulfilling all desire, in abodes built with spiritua
gens, surrounded by nmillions of wish-fulfilling trees, always served
with great reverence and affection by hundreds of thousands of Laksmis
or gopis." (Bs. 5.29)

Here Krsna is called the original person (adi-purusan). W are al
persons. Qur father is a person, and therefore we are persons. |If we
trace our father's father back, we will find that he was also a person
and that his father was a person, and so on all the way back to Lord
Brahma, who was the first created person in this universe. Then we will
also find that Lord Brahma's father, Visnu, is also a person. Everyone
is a person, and Krsna is the suprene person. The inpersonalists
understanding of God is called nirarca. N h neans "negative" and arca
neans "form" so nirarca neans "negative form" The inpersonalists are

m st aken when they think that God has no format all. The word nirarca

does not indicate that He has no form but that he has no material form

as we do. Formis there, but it is not material; it is spiritual form
VWhat is the value of our forn? This formw Il be changed after a

few years, as soon as we give up the body. Qur forms are changed just as
we change our suits and dresses, but God doesn't have a formlike this;
therefore He is sonetines called nirarca. Formis there, and that also
has been explained in the Brahma-samhita. Lord Brahma describes His form
in this way:

venum kvanan tam ar avi nda- dal ayat aksam
bar havat amsam asi tam b uda- sun dar angam
kandar pa- kot i - kamani ya- vi sesa- subham
govi ndam adi - pur usam t am aham bhaj ami
angani yasya sakal endriya-vrtti manti
pasyanti panti kalayanti ciram jagant
ananda- ci nmaya- sad- uj j val a- vi gr ahasya
govi ndam adi - pur usam t am aham bhaj ami

"I worship Govinda, the prinmeval Lord, who is adept at playing on
His flute, with bloom ng eyes like lotus petals, with head bedecked wth
a peacock's feather, with the figure of beauty tinged with the hue of
bl ue cl ouds, and Hi s unique |oveliness charmng mllions of Cupids.
wor shi p Govi nda, the prineval Lord, whose transcendental formis full of



bliss, truth and substantiality and is thus full of the nobst dazzling
spl endor. Each of the linbs of that transcendental figure possesses, in
Hi nself, the full-fledged functions of all the organs, and eternally
sees, nmaintains and nmanifests the infinite universes, both spiritual and
nmundane. " (Bs. 5. 30, 32)

This form has not hi ng whatsoever to do with material forns.
| nper sonal i sts say, "Ch, you say Krsna has a form I|f so, how can you
say that He is the Suprene? The inpersonal Brahman is the Suprene, and
the i mpersonal Brahnman is formess." But we have information from
Bhagavad-gita that Krsna is the source of the inpersonal Brahnan.

brahmano hi prati st haham
antt asyavyayasya ca

sasvat asya ca dhar masya

sukhasyai kan ti kasya ca

"And | amthe basis of the inpersonal Brahnman, which is inmortal
and i nperishable, eternal, the constitutional position of ultimate
happi ness. " (Bg. 14.27)

Krsna certainly has form but His form as stated before, is sac-
ci d-ananda-vi graha, eternal, full of bliss, and full of know edge. The
attributes of Hi s transcendental body are sunmari zed by Lord Brahma in
this way:

i svarah paramah krsnah
sac- ci d- ananda- vi gr ahah
anadi r adir govi ndah
sar va- kar ana- kar anam

"Krsna, who is known as Govinda, is the Suprene Godhead. He has an
eternal, blissful spiritual body. He is the origin of all. He has no
other origin and He is the prine cause of all causes." (Bs. 5.1)

The word Govi nda neans "He who gives pleasure to the senses.” W
percei ve pleasure through our senses, and therefore Krsna, who is the
reservoir of pleasure, is called Govinda. If we serve Krsna with
purified senses, we will begin to relish the pleasure of that suprene
reservoir.

How can we describe God or understand His glories? It is not
possible. God is unlimted. Regardless of our finite linitations,
however, we can express our own feelings and say, "My God, ny Lord."
This will be accepted. Lord Caitanya Mahaprabhu teaches us to pray in
this way:

ayi nandat anuj a ki nkaram
patitam mam vi sane bhavanbudhau
kr paya tava pada- pankaj a-
st hit a- dhul i sadrsam vi ci nt aya

"O son of Maharaja Nanda, | am Your eternal servitor, and although
| am so, sonehow or other | have fallen in the ocean of birth and death.
pl ease, therefore, pick me up fromthis ocean of death and fix ne as one
of the atons at Your lotus feet." (Siksastakam 5)

This should be the standard of prayer; we should only want to be
pl aced as one of the atons at Krsna's lotus feet to render service unto



H m Everyone is praying to God with sone interest, but even if we pray
to God, "G ve ne sone noney, give ne sone relief, a nice house, a nice
wife, or nice food," that is also good. Yet this is not to the standard
of Lord Caitanya Mahaprabhu's prayer. Qur only prayer should be that the
Lord enable us to serve Hmbirth after birth. Qur prayer should be,
"Dear Lord, You are so great that | want to engage in Your service.

have been serving all these rascals, and | amnot satisfied. Now | have
cone to You. please engage nme in Your service." This is the last word in
prayer. Sone people conplain that when they pray to God they do not fee
Hi s presence. W should know that this is due to our incapacities, not
God's. There are two conceptions of presence--the physical conception
and the vibrational conception. The physical conception is tenporary,
whereas the vibrational conception is eternal. Wien we enjoy or relish
the vibration of Krsna's teachings in Bhagavad-gita, or when we chant
Hare Krsna, we should know that by those vibrations He is immediately
present. He is absolute, and because of this His vibration is just as

i nportant as Hi s physical presence. Wen we feel separation from Krsna
or the spiritual naster, we should just try to renmenber their words of
instructions, and we will no | onger feel that separation. Such
association with Krsna and the spiritual naster should be association by
vi bration, not physical presence. That is real association. W put so
nmuch stress on seeing, but when Krsna was present on this earth, so nmany
people saw HHmand did not realize that He is God; so what is the

advant age of seeing? By seeing Krsna, we will not understand H m but by
listening carefully to H's teachings, we can cone to the platform of
under st andi ng. W& can touch Krsna i medi ately by sound vibration
therefore we should give nore stress to the sound vibration of Krsna and
of the spiritual naster--then we'll feel happy and won't fee

separ ati on.

From Sri nad- Bhagavat am we understand t hat when Krsna departed from
this world, Arjuna was overwhel ned with sorrow, but when he began to
remenber the instructions of Bhagavad-gita, he becane pacified. Arjuna
was Krsna's constant friend, so when Krsna went to H s abode, Arjuna was
overwhel ned, but just by renenbering His teachings he got relief from
t he pains of separation. Thus whenever we feel separation, it is best to
renmenber the teachings. The teachings of Bhagavad-gita were inparted to
Arjuna for his happiness and for the happiness of all nmen. This is
i ndi cated by Krsna, at the beginning of the Tenth Chapter, when He says:

bhuya eva naha- baho
srnu ne paramam vacah
yat te 'ham priyanmanaya
vaksyam hita-kanyaya

"Again, O mghty-armed Arjuna, listen to My suprene word, which
shall inpart to you for your benefit and which will give you great joy."
(Bg. 10.1)

By hearing the words of Lord Krsna and following themcarefully, we
will attain not only peace in the world, but the suprene peace (param
santim. Al that is required is that we seek refuge in the |lotus feet
of Krsna and render service unto Hmby chanting His glories and pushing
this Krsna consci ousness novenent in every town and village of the
world. It is Krsna's pronise that by such surrender peace and eterna
life will come autonmtically.



tam eva saranam gaccha

sarva- bhavena bharat a
tat prasadat paramsan tim
st hanam pr apsyasi sasvat am

"O scion of Bharata, surrender unto Hmin all respects, so that by
His mercy you can have transcendental peace and the eternal abode." (Bg.
18. 62)

Chapter Five

Knowi ng Krsna's Energies

For Krsna there is no difference between nmaterial and spiritua
energy. For Hm it is all the sane. Sonetines electricity works for
cool ing purposes, and sonetines it works for heating purposes, but the
energy generated fromthe electric powerhouse is all the sane.
Simlarly, Krsna's energy is always spiritual, but it is acting in
different ways. In a town there may be a departnent of welfare and a
department of police. In the eyes of the governnent both are the sane,
for both are subsidiary parts of the governnent, but for the individua
they render different services. The material energy may be working in
di fferent ways that nay not be very pleasant to the living entity, but
that does not nean that material energy is not liked by Krsna. It is as
i mportant as spiritual energy, but it is engaged to punish the
conditioned soul, just as the police departnent is engaged in punishing
crimnals. In the Brahma-samhita, it is confirned that Krsna's energy is
al ways spiritual, but it is acting in different ways in different fields
of activities. In relation to Krsna there is no distinction between the
energi es, but for our understanding we discrimnate and say that
sonetines the energy is working in a material way and sonetines in a
spiritual way. We are thinking that the energy is hot or cold, good or
bad, pleasant or unpleasant, but in fact the energy is the sane.

Krsna cannot distribute inferior energy because He is not inferior
He is al ways superior, spiritual, and therefore His energy is always
spiritual. Subhadra is the sister of Krsna, and from her cones the
i ncarnation of Durga, the personification of material energy. Subhadra
isinthe spiritual world and is eternally related to Krsna as Hi s
ener gy, but when Durga conducts her activities here in the materi al
world, it is not that she is to be considered inferior. In the Bhagavad-
gita as well as in Brahma-sanhita it is said that Durga or Maya is
acting under Krsna's direction, so how can she be considered inferior?
Crimnals may think that the police departnent is an inferior
governmental department, but the |aw abiding citizens do not think that
this is so. It sinply functions in a particular way. Simlarly, the
material energy has to act to bewilder the living entity who is under
the direction of Krsna.

W are the living entities within the material energy, and we are
in this position because we wanted to donminate nmaterial nature. Krsna
has given us the facility, saying, "All right, you may try, but you
cannot be successful." As long as we are in ignorance of how the | aws of



nature are working under the suprenme direction of Krsna, we wll
continue to be defeated in our activities. When we understand Krsna in
perfection, we will automatically know the |laws of nature and how t hey
are acting. Vaisnavas are concerned with the background of the | aws of
materi al nature. When we understand Krsna in perfection, we can
understand that there is in actuality no inferior or nmaterial energy,
but that everything is spiritual. W can understand that on the higher
pl atf orm what ever we are experiencing are the actions and reacti ons of
the different energies of the Suprene Lord. When we understand Krsna
perfectly, then these distinctions of superior and inferior energies

wi || disappear. Whatever is engaged in the service of Krsna is superior
energy. In the higher sense, everything is serving Krsna, and those who
are highly el evated understand this.

That the Lord has various energies is confirmed in Vedic
literatures. Yet the Suprene Lord personally has nothing to do. How is
this? He has not to strive for wealth, for all wealth is H's; nor for
know edge, for all know edge is His; nor for power, for all power is
His; nor for beauty, fane or renunciation, for they are all Hs in full
Nor does He directly manage universal affairs, for He has nany
assistants who can conduct affairs while He remains in H's abode. This
is confirmed in Sri |sopanisad:

anej ad ekam nanaso j avi yo
nai nad deva apnuvan purvam ar sat
tad dhavato 'nyan atyeti tisthat
tasm nn apo matarisva dadhat

"The personality of Godhead, although fixed in H's abode, is nore
swift than the mind, and can overcone all others running. The powerful
dem gods cannot approach Hm Although in one place, He has control over
t hose who supply the air and rain. He surpasses all in excellence." (Sri
| sopani sad, Mantra 4)

Thus Krsna has no work to perform As the Suprene personality of
Godhead, He sinply engages in enjoying Hinself with the gopis (cowherd
girls) and His consort Radharani. Krsna, as Krsna, does not really
engage in killing denons. Wen Krsna kills denons, He is known as
Vasudeva Krsna, not the original Krsna. Wien Krsna expands Hi nself, He
first expands as Bal aramm, then Sankarsana, Pradyuma, Aniruddha and
Vasudeva. As Vasudeva, He acts in Mathura and Dvaraka, but as Krsna, in
His original feature, He renmmins in Vrndavana. This nay seemto be
confusing; even one of the greatest fiction witers in Benga
m sunder st ood and t hought that Krsna of Vrndavana, Krsna of Dvaraka, and
Krsna of Mathura were three different persons. But this is not difficult
to understand if we know the nature of Krsna's expansions. Krsna is the
sane, and He is the one without a second, but He can expand Hinself in
billions and trillions of forns. This is all for the purpose of His
enj oynent .

In the Tenth Chapter of Bhagavad-gita, Krsna explains Hs different
mani festations to Arjuna in this way:

uccai hsravasam asvanam
vi ddhi mam anrt odbhavam
airava tam gaj en dranam
nar anam ca nar adhi pam



ayudhanam aham vaj r am
dhenunam asm kamadhuk
praj anas casm kandar pah
sar panam asm vasuki h

"Of horses know Me to be Uccai hsrava, who rose out of the ocean
born of the elixir of inmortality; of lordly el ephants | am Airavata,
and anong men | amthe nonarch. OF weapons | amthe thunderbolt, anong
cows | am Kanadhuk, giver of abundant nmilk. O procreators | am
Kandar pa, the god of |ove; and of serpents | am Vasuki, the chief." (Bg.
10. 27, 28)

Lord Krsna further enunmerated the many great nanifestations of the
material creation and expl ai ned how each was representative of Hi nself.
He concl uded a | ong detail ed account of these nmanifestations by saying:

at hava bahunai t ena

ki mjnatena tavarjuna
vi st abhyaham i dam krt snam

ekansena sthito jagat

"But what need is there, Arjuna, for all this detailed know edge?
Wth a single fragnent of Myself | pervade and support these entire
uni verses." (Bg. 10.42)

Thus this material world is existing on one plenary portion of
Krsna. If Krsna didn't enter this universe, it could not exist.
Simlarly, unless the spirit soul, which is a fragnental portion of
Krsna, enters this body, this body cannot exist. As soon as the spirit
soul |eaves, the body i mediately becones usel ess: when Krsna enters
into matter, matter has value. This is true for the minute individua
atom and the great universe as well

Since the mani festations of Krsna are so great, we should know t hat
His enjoyment is far greater than ours. W have to try to understand
what kind of enjoynent Krsna |ikes. Everyone knows that God is great,
and we can conclude fromthis that H's enjoynent is great also. In this
regard, Svarupa Danbdara Gosvam has witten a verse which says that
al t hough the loving affairs of Radha and Krsna nay appear |ike ordinary
material affairs, this is not actually the case. Radharani is the
pl easure potency of Krsna. In the Vedanta-sutra the Absolute Truth is
said to be always enjoying the pleasure potency. Wien we want pl easure,
we cannot have it alone. We feel pleasure in the conpany of friends or
famly. | may speak in a roomalone, but if | speak in a roombefore
ot her people, the pleasure is increased. pleasure neans that there nust
be others, and therefore Krsna, the Absolute Truth, who is al ways
engaged in enjoying Hi nself, has becone many.

W are Krsna's parts and parcels and have been created to give
pl easure to Krsna. The chi ef pleasure potency is Radharani, and so
Radha- Krsna are al ways together. \Whereas the nmaterial energy is
conducted by the external potency, Maya, the spiritual world is
conducted by the internal potency, Radharani. W often pray to Radharan
because She is the pleasure potency of Krsna. The very word "Krsna"
neans all-attractive, but Radharani is so great that She attracts Krsna.
If Krsna is always attractive to everyone, and Radharani is attractive
to Krsna, how can we inagine the position of Srimati Radharani ? W
should try hunbly to understand and of fer Her our obei sances, saying,



"Radharani, You are so dear to Krsna. You are the daughter of King

Vr sabhanu, and You are Krsna's bel oved. W offer our respectfu

obei sances unto You. Radharani is very dear to Krsna, and if we approach
Krsna through the nercy of Radharani, we can easily attain Hm |If
Radhar ani recommends a devotee, Krsna i nmedi ately accepts him however
foolish he may be. Consequently in Vrndavana we find that devotees chant
Radharani's nane nore often than Krsna's. Wierever we go in India we
will find devotees calling, "Jaya Radhe." W should be nore interested

i n worshi pi ng Radharani, for however fallen we nmay be, if sonehow or
other we can please Her, we can very easily understand Krsna. If we try
to understand Krsna by the specul ative process, we will have to spend
many |ifetinmes of speculation; but if we take to devotional service and
just try to please Radharani, then Krsna can be very easily realized
Radharani is such a great devotee that She can deliver Krsna.

Even Krsna cannot understand Radharani's qualities. He fails to
under stand Her because She is so great. |In order to understand
Radhar ani, Krsna actually accepted Her position. Krsna thought,
"Although I amfull and conplete in every respect, | still don't
under stand Radharani. Wiy is that?" This obliged Krsna to accept the
propensities of Radharani, and this accounts for H's nanifestation as
Lord Caitanya Mahaprabhu. Caitanya Mahaprabhu is Krsna H nsel f, but He
is Krsna accepting the propensities of Radharani. Radharani is always
feeling separation fromKrsna, and simlarly, in the position of
Radharani. Lord Caitanya was al ways feeling that separation
Furthernore, those who follow the teachings of Lord Caitanya shoul d
experience and relish the feelings of separation, not of neeting.

The gosvanis, disciples of Lord Caitanya Mahaprabhu, the nost
perfect and highly el evated bei ngs, never said, "I have seen Krsna."
Instead, they constantly cried, "Wiere is Radharani ? Wiere are Lalita
and Vi sakha and the other dansels of Vrndavana?" In their mature stage
of love of Godhead, when they were living in Vrndavana, the gosvanis
woul d al so cry, "Radharani, where are You? Wiere are Your associ ates?
VWhere are You, O son of Nanda Maharaja? Where are you all?" In this way
they were searching after Krsna, and they never at any tinme said, "Last
night | saw Krsna dancing with the gopis." Such clains are not nmade by a
mat ure devotee, but by one who takes things very cheaply. Some people
think that Radha and Krsna are so cheap that They nay be seen every
night, but this is not the teaching of the gosvam s who were al ways
searching after Krsna crying, "Were are You? Wiere are You Radharani ?
Where are You Krsna? Are You there by Govardhana Hill? Are You on the
bank of the Yamuna?" In this way, throughout the whole tract of
Vrndavana, the gosvams were crying and searching after Radha and Krsna
i ke madnen.

We have to followin the footprints of the gosvam s and search out
Radha and Krsna in this way. Vrndavana is in our hearts, and we nust
search for Hmthere. This is the process recommended by Caitanya
Mahapr abhu, the process of worship in separation. Feeling separation
fromKrsna, Lord Caitanya Mahaprabhu would throw Hinself into the sea
Sonetimes He would leave H's roomin the dead of night and di sappear. No
one woul d know where He had gone, but all the while He was searching
after Krsna. Thus it is not that we are to enjoy the |oving exchanges
bet ween Krsna and Radha |i ke spectators at sone sports show. W nust
feel separation from Them The nore we feel separation, the nore we
shoul d understand that we are advancing. Wth our material senses, we



cannot see Krsna, nor can we even hear H's name. W can begin to
percei ve H m when we advance in devotional service. That devotiona
service begins with the tongue, not the |egs, eyes or ears. The tongue
must be utilized to chant Hare Krsna, Hare Krsna, Krsna Krsna, Hare
Hare/ Hare Rama, Hare Rana, Rama Ranm, Hare Hare and take Krsna
prasadam Thus the tongue has a dual function, and by utilizing it in
this way, we will realize Krsna. W cannot see Krsna with our materia
eyes, nor hear about Hmw th material ears, nor touch Hmwth our
hands; but if we engage our tongue in His service, He will reveal
Hi nsel f, saying, "Here I am"

This chanting of Hare Krsna extinguishes the blazing fire of
material nature. This is also the purport to the followi ng prayer to the
spiritual master.

sansar a- davanal a- | i dha- | oka-
tranaya karunya- ghanaghanat vam
prapt asya kal yana- gunar navasya
vande guroh sri-caranaravi ndam

"The spiritual nmaster is receiving benediction fromthe ocean of
nmercy. Just as the cloud pours water on the forest fire to extinguish
it, so the spiritual master extinguishes the blazing fire of naterial
exi stence. | offer ny respectful obeisances unto the |lotus feet of ny
spiritual master." (Sri Qurvastakam Verse 1)

This material world is often conpared to a forest fire which takes
pl ace autonmatically. No one wants a forest fire, but there is often
Iightning, or carelessness, or friction, or whatever, and the fire
i mediately takes place. Simlarly, this naterial world is beset with a
blazing fire of problens. Everyone wants to |ive here peacefully, but
situations develop in such a way that this is not possible for anyone.
We struggle very hard to adjust things in so nmany ways, but nature's
| aws are so cruel and dangerous that in spite of our hopes and plans the
blazing fire of the problens of nmaterial existence continues.

In this century, for instance, we have attenpted to put out the
fire of war, but it has not been possible. There was a First World War,
and then a League of Nations was forned to try to prevent a second, but
despite their attenpts a second took place. Now a United Nations has
been constructed to help end war, but war is going on in Viet Nam in
Egypt, in Pakistan and other places. No one wants a Third World War, but
it seens inmnent. It is not possible to send a fire brigade, a few nen
wi th buckets of water, to extinguish a great fire in the forest. To
extinguish a roaring forest fire there nust be volunes of water; in
ot her words, there nust be an arrangenent that is beyond hunman endeavor
When there is a nerciful cloud over the forest fire, the cloud bursts,
rain pours down in torrents, and the blazing fire is immediately
extingui shed. As a cloud collects water fromthe ocean, simlarly the
spiritual master collects water fromKrsna's ocean of nercy and pours it
over the blazing fire of naterial existence. Thus one who bestows or
distributes the merciful rain of Krsna is called a spiritual naster or
gur u.

In Vedic literatures it is said that in order to understand the
transcendental science of Krsna consciousness, we nust try to acquire
know edge of how to extinguish this blazing fire of problens.
Scientists, philosophers and other educated nen are trying very hard to



extinguish it, but the result seens to be bigger and bi gger bonbs. The
karm's or fruitive |laborers are working with heart and soul, day and
night, to extinguish this fire or to dimnish the niserable condition of
mat eri al existence by dint of hard labor. The jnanis or philosophers are
al so trying, but they have becone di sgusted and so proclaim "This world
is false." Thinking this, they try to nerge into the existence of the
Suprene and in this way extinguish the fire. This is |like the jackal who
tries to pick sone grapes froma vine, and when he fails, says, "Oh,

t hese grapes are sour anyway." The yogis or neditators try to gain
superior nystic power by becom ng greater than the greatest, snaller

than the smallest, lighter than the lightest, and heavier than the

heavi est, but this is just so much child's play. Wth any material body-
-whether it be great or snmall, light or heavy--the problens of material
exi stence still remain. In this way one may progress fromone stage to

another, coming fromthe stage of karm or fruitive |aborer, to the
stage of jnani or philosopher, to the stage of yogi or neditator, but in
any case one finally has to cone to the platformof bhakti, or

devotional service. This is the real evolutionary process. It is

i ndi cated in Bhagavad-gita in this way:

bahunam j anmanam ant e
j nanavan mam pr apadyat e
vasudevah sarvamiti
sa mahat ma sudurl abhah

"After nmany births and deaths, he who is actually in know edge
surrenders unto Me, knowing Me to be the cause of all causes, and all
that is. Such a great soul is very rare." (Bg. 7.19)

Surrender to Krsna is the point; that is the aimof life, and the
bhaktas, the intelligent nen of the world, take to this stage
i medi ately. Therefore Krsna says that they are wise nen. If, after
many, nmany births one has to cone to this point of surrender, then why
not inmedi ately?

The blazing fire of material nature is supervised by Durga. Often
she is portrayed with weapons in her hands. She has ten hands, and each
holds a different type of weapon. This indicates that she is ruling all
ten directions of this universe. She wields the different weapons to
chasti se the denons. There is one fanous picture of a denobn struggling
with a lion, and the goddess Durga is pulling the denbn's hair and
pushing her trident against his chest. If we study this picture we can
determ ne that we are the denon and that the trident is the threefold
m series of material existence fromwhich we are always suffering. Sone
mseries are inflicted by other living entities, sone are inflicted by
natural disasters, and sone are inflicted by the nm nd and body
t hensel ves. In one way or another we are al ways struggling agai nst these
three types of miseries. No one in the material creation can say that he
is free fromthem The trident of this naterial nature is pressed
agai nst everyone's chest, and because of this, pure happiness within
this material world is not possible. W nay try to satisfy Mther Durga
by worshi ping her or by giving her sone bribe, but Durga is not so
easily bribed.

Theref ore we shoul d know that our aimof life should be to
understand the Suprene personality of Godhead. W should nake every
arrangenent--social, political, philosophical or religious--but the aim



shoul d be to approach the Suprene person. In the Vedas it is stated that
t he | earned advanced peopl e, the denmi gods of the creation, sinply |ook
to the lotus feet of Krsna. The ai mshould be the same with hunman
civilization. Wthout looking to Krsna's lotus feet, all religious,
social or political endeavors will fail. It is not possible to nake
progress as long as our desires are anchored in the material world. In
this regard, there is a story of a bridegrooms party who had to go to
the bride's house down the river. It was settled that they would start
at night by boat and reach the destination early in the norning.
Therefore at night, after supper, the jubilant party got aboard a boat,
made thensel ves confortable and instructed the boatnen to start. Since
all the nenbers of the party were seated confortably, and since the
river breeze was very pleasant, they slept soundly that night. In the
norning they all got up early, but to their astonishnent they saw that
t he boat had not noved an inch toward the destination, even though the
boat men had rowed vigorously all night long. Finally, after inquiring,
they found that despite the boatnen's rowi ng, the boat had not noved
because they had failed to raise the anchor. The nmarriage cerenony was
t hus spoil ed because of a foolish m stake.

Qur present civilization is therefore a mstaken civilization
because the m staken | eaders have forgotten to raise the anchor of
attachment. Instead, the anchor is being nore and nore firmy fixed
because they have structured the social order on the basis of sense
gratification. This sense gratifying social and political set-up
mai nt ai ned by various plans and schenes, has been described i n Bhagavad-
gita as foll ows:

kamam asritya duspuram
dam bha- mana- madanvi t ah
nohad gr hi tvasad- grahan
pravartante 'suci-vratah
ci ntam apari neyam ca
pral ayant am upasritah
kanopa bhoga- par ama
etavad iti niscitah

"The denoni ac, taking shelter of insatiable lust, pride, and false
prestige, and being thus illusioned, are always sworn to unclean work
attracted by the inpermanent. Their belief is that to gratify the senses
unto the end of life is the prinme necessity of human civilization. Thus,
there is no neasurenent for their anxiety." (Bg. 16.10-11)

The | eaders, like the boatnmen, are all illusioned. They m sl ead us
into taking sone tenporary benefit, but how long can their plans and
schenmes go on? If they persist until they die of heart failure or are
killed by assassins, then another just |ike themtakes their place. Even
the so-call ed phil osophers of nodern society are captivated by materia
nane and fanme, and so they do not |ead the general populace in the
proper direction. Thus the anchor of life remains deeply fixed in the
wat ers of nescience for the purpose of sense gratification, and thus our
so-called civilization rots in a stagnant pool. Because we are not
novi ng, we are always in the sane port of problematic life. Al schenes
are only usel ess scraps of paper in the face of war, fanine, earthquakes
and other disasters. Al these disasters are warnings from Mt her Durga,
and by them she confirns her eternal superiority over the illusioned



pl anmakers. The di fferent weights on the anchor whi ch keep us grounded
in material life are our attachnents to the material body due to our

i gnorance of spiritual facts, our attachnent to kinsnen due to bodily
relations, our attachnment to our land of birth and our nateria

possessi ons, our attachnent to naterial science and our attachnent to
religious forns and rituals without knowing their true purpose--al

t hese anchor the boat of the human body in the material universe. Sri
Krsna, using the exanple of a strongly rooted banyan tree, advises us in
Bhagavad-gita howto get rid of this attachnent once and for all

na rupam asyeha t at hopal abhyat e
nanto na cadir na ca sanpratistha
asvat t ham enam suvi r udha- mul am
asanga- sastrena drdhena chittva
tatah padamtat parinmargitavyam
yasnin gata na nivartanti bhuyah
tam eva cadyam pur usam pr apadye
yatah pravrttih prasrta puran

"The real formof this tree cannot be perceived in this world. No
one can understand where it ends, where it begins, or where its
foundation is. This banyan tree nust be cut out with deternination, by
t he weapon of detachnent. Thereafter, one nust seek that situation from
whi ch, havi ng gone, one never cones back. One nust surrender to that
Suprene personality of Godhead from whom everything has begun and is
extending since time imenorial." (Bg. 15.3,4)

The personality of Godhead, who is fully cognizant of everything in
His creation, inforns us in our best interest that we nust desire to get
rid of this material existence. W nust detach ourselves from everything
material. To nake the best use of a bad bargain, our nmaterial existence
shoul d be 100% spiritualized by constant association with Krsna's
nessage, His devotees and Hi s nanes. Therefore everyone who ordinarily
engages in material affairs can derive the hi ghest benefit fromthis
Krsna consci ousness novenent. All kinds of spiritual endeavors are nore
or less tinged with naterial contam nation. However, pure devotiona
service is transcendental to all pollution. W need not artificially
adopt principles of naterialism we need only fix our ninds on the |otus
feet of the Suprenme Lord, the Personality of Godhead, Sri Krsna.

Chapter Six

Taki ng to Krsna Consci ousness

In India all scriptures and great spiritual teachers, including
Sankar acarya, an inpersonalist, accept Krsna as the Suprenme Lord. In the
begi nning of his commentary on the Bhagavad-gita, Sankaracarya says that
Nar ayana is transcendental to this mani fested and unnani fested creation
and in the sane commentary he says that the Suprene Personality of
Godhead, Narayana, is Krsna appearing as the son of Devaki and Vasudeva.
Thus in this respect there is little difference of opinion about Krsna.
Those who are authorities, be they personalists or inpersonalists, are
in agreenent that Krsna is the Suprene Lord.



When Krsna was present on this planet, He proved by His activities
and opul ence that He is the Suprene Lord. If we are actually anxious to
under stand who and what the Suprene Lord is, all of the information is
given in Vedic literatures. If we utilize whatever we have in our
possession to understand God, Krsna will prove that He is the Suprene
personal ity of Godhead. If we but accept this one fact, then all of our
education is conplete. It is fashionable to research to try to find out
who is God, but this is not necessary. God is present, and He Hi nself
says:

mat t ah par at ar am nanyat
kincid asti dhananjaya

mayi sarvam i dam prot am
sutre nani-gana iva

"O conqueror of wealth (Arjuna), there is no truth superior to M.
Everyt hing rests upon Mg, as pearls are strung on a thread." (Bg. 7.7)

This information is not only given in Bhagavad-gita but in other
scriptures as well, and it has been accepted fromthe very begi nning by
great acaryas (teachers) |ike Sankaracarya, Rananujacarya, Madhvacarya
Lord Caitanya and nany other stalwart authorities. Even at the present
nonent those who do not accept Krsna as the Suprene Lord are accepting
t he know edge given by Krsna to Arjuna. So in this way they are
accepting Krsna indirectly. If one accepts Bhagavad-gita as a great book
of know edge, he is also accepting Krsna. There is no doubt that the
Suprene Absolute Truth is Krsna and that we have our eterna
relationship with H m

Qur eternal relationship with God is sabhajana: God is great, and
we are subordinate. He is the predoninator, and we are the predom nat ed.
The duty of the subordinate is to please the predominator. Sinmlarly, if
we want to be happy, we nust learn how to nake Krsna happy. This is the
process of Krsna consci ousness.

But howis it to be understood that the Suprene Lord is satisfied
by our service and labor? It is actually possible to perfect our service
or occupational duty. Everyone has sonme service to performaccording to
his designations. He may be an Indian or Anerican, Hindu, Mislimor
Christian, man, woman, brahmana, ksatriya, vaisya, sudra or whatever--in
any case he is neant to do sone sort of work, and that work is his
occupational duty. Perfection of duty can be tested by seeing whether
the Suprene Lord is satisfied by its execution. The Suprene Lord's
sati sfaction can be tested by the Lord's representative, the spiritua
master. Therefore it is inportant to seek out a real representative of
t he Suprene Personality of Godhead and work under him If he is
satisfied, then we should know that the Suprene Lord is al so satisfied.
That is explained by Visvanatha Cakravarti Thakura:

yasya prasadad bhagavat - prasado

yasyapr asadan na gatih kuto 'p
dhyuyam st uvans tasya yasas tri-sandhyam

vande guroh sri-caranaravi ndam

"By the nmercy of the spiritual nmaster one is benedicted by the
nmercy of Krsna. Wthout the grace of the spiritual master no one can
make any advancenment. Therefore | should al ways renmenber the spiritua



master. At least three tines a day | should offer ny respectfu
obei sances unto the lotus feet of ny spiritual nmaster." (Sri
Gurvast akam Verse 8)

The spiritual naster is the representative of the Suprene Lord. How
does he becone the representative? If one says that such and such an
object is a pair of spectacles, and if he teaches his disciple in that
way, there is no nmistake as to the identity of the object. The spiritua
master is he who has captured the words of a particular disciplic
succession. In the case given, the key word is "spectacles"--that's all
The spiritual naster does not have to say anything beyond that. This is
the qualification. Krsna says, "I amthe Suprene," and the spiritua
master says, "Krsna is the Suprene." It is not that to be a
representative of Krsna or to be a spiritual nmaster one has to have any
extraordinary qualification. He sinply has to carry the nessage fromthe
authority as it is without any personal interpretation. As soon as there
is sone personal interpretation, the nmessage is |lost and the
i nstructions becone offensive. A person who interprets the scriptures
according to his own whins should be inmediately rejected.

Once Lord Caitanya Mahaprabhu said, "You nust at |east have enough
sense to test to find out who is a spiritual nmaster and who is not." For
instance, if we want to purchase sonething, we nust at |east have sone
i dea of what that thing is, otherwise we will be cheated. If we want to
purchase a mango fromthe narket, we nust at |east know what type of
food a mango is and what it looks like. Simlarly, we nust have sone
prelimnary know edge of the qualifications for a bona fide spiritua
mast er. Bhagavad-gita itself gives some informati on about the succession
of spiritual masters. Lord Sri Krsna says:

i mam vi vasvat e yogam
pr okt avan aham avyayam
vi vasvan nanave praha

manur i ksvakave 'bravit
evam par anpar a- pr apt am

i mam r aj ar sayo vi duh

sa kal eneha nmhat a
yogo nastah parant apa
sa evayam naya te 'dya

yogah proktah puratanah
bhakto 'si ne sakha cet
rahasyam hy etad uttanam

"I instructed this inperishable science of yoga to the sun-god
Vi vasvan, and Vivasvan instructed it to Manu, the father of mankind, and
Manu in turn instructed it to | ksvaku. This suprene science was thus
recei ved through the chain of disciplic succession, and the saintly
ki ngs understood it in that way. But in course of tinme the succession
was broken, and therefore the science as it is appears to be lost. That
very ancient science of the relationship with the Suprene is today told
by Me to you because you are My devotee as well as My friend; therefore,
you can understand the transcendental nystery of this science." (Bg.
4.1-3)

That original spiritual disciplic succession was broken, but now we
can receive the sane nessage by studyi ng Bhagavad-gita. |In Bhagavad-gita
Krsna speaks to Arjuna just as in a far distant tinme He spoke to the



sun-god. If we accept the words of Arjuna and Krsna, it may be possible
for us to understand Bhagavad-gita, but if we want to interpret it in
our own way, the results will be nonsensical. The best way to understand
Bhagavad-gita is to accept a bona fide spiritual naster. This is not
very difficult.

Arjuna says that he accepts all that Krsna has said to hi mbecause
Krsna is the Suprene personality of Godhead:

nasto nohah snrtir | abdha

tvat prasadan nayacyuta

sthito 'sn gata-sandehah
kari sye vacanamtava

"Arjuna said, My dear Krsna, Oinfallible one, nmy illusion is now
gone. | have regained ny nenory by Your nmercy, and now | am fixed
wi t hout any doubt, prepared to act according to Your instructions." (Bg.
18. 73)

As Arjuna, we should accept Krsna as the Suprenme personality of
Godhead and do as He says:

yat karosi yad asnas
yaj juhosi dadasi yat
yat tapasyasi kaunteya
tat kurusva nmadar panam

"O son of Kunti, all that you do, all that you eat, all that you
of fer and give away, as well as all austerities that you nmay perform
shoul d be done as an offering unto Me." (Bg. 9.27)

By accepting Krsna in this spirit, we can attain conplete
know edge. 1f, however, we do not accept Krsna and interpret Bhagavad-
gita in our owmn way, then everything will be spoil ed.

If we are sincere, we will get a sincere spiritual master by the
grace of Krsna. |If, however, we want to be cheated, Krsna will send us a
cheater, and we will be cheated throughout our lives. That is actually
goi ng on. For those who do not want to understand Krsna as He is but
want to understand by dint of their own inperfect vision, Krsna, God,
remai ns unknown.

The whol e process is to accept Krsna and Hi s instructions and
therefore to render devotional service unto Hm It is Srimati Radharan
who is the very enbodi nent of perfect devotional service. In the Brahna-
sanhita Radharani is described as Krsna's expansion of H s spiritua
potency. In this way, She is nondifferent from Krsna. The gopis, who
tend Radha and Krsna, are not ordinary wonen or girls; they are
expansi ons of Krsna's pl easure potency. Radharani and the gopis should
never be accepted as ordi nary wonen; indeed, to understand their
position we need the guidance of a spiritual master. If we living
entities want to actually associate with Radharani, that nmay be
possi bl e, although She is not an ordinary wonan. W can becone
associ ates of Radharani by qualifying ourselves in advanced devoti ona
servi ce.

In devotional service there is no frustration; even if we perform
only a small anount, it will grow Devotional service is never lost. As
far as material things are concerned, whatever we gain in the world will
be | ost when the body is finished. But since we are eternal spiritua



sparks, our spiritual assets go with us, gradually fructifying. In this
way those who have previously cultivated transcendental consci ousness
cone in contact with Krsna consciousness through this novenent. Interest
in Krsna consciousness is not commonpl ace. |In Bhagavad-gita it is said
that out of many mllions and billions of persons, only one is
interested in achieving perfection. If we can advertise that sinply by
readi ng this book and neditating for fifteen nminutes anyone can
i medi ately get power, becone successful in business and pass his
exam nation, nmany people would be attracted to the book. people are not
attracted to Krsna consci ousness because they prefer to be cheated by
maya. They think that the perfection of life is in eating a great supply
of food, or in sleeping twenty hours, or in having a new mate every
ni ght or every day. People are interested in these things, but not in
the perfection of life.

Every intelligent nan should at |east experinent with Krsna
consci ousness. He should say, "All right. | have been enjoying this
eating and sleeping for so many lives. These things were avail able for
nme to enjoy in ny bird and aninmal bodies. Nowin this life let ne
restrict the four principles of animalistic |ife--eating, sleeping,
defendi ng and mating--and |let ne devote ny tine to devel opi ng Krsna
consci ousness. In this way ny life will be successful."

It is not that we have coined this term "Krsna consci ousness."
Krsna consci ousness is the ol dest phrase in the history of the world:

man- nana bhava nmad- bhakt o
mad-yaj i mam namaskuru
mam evai syasi satyamte
pratijane priyo 'si ne
man- mana bhava nmad- bhakt o
mad-yaj i mam namaskuru
mam evai syasi yuktvai vam
at manam mat par ayanah

"Always think of Me. Becone My devotee. Worship Me, and offer your
homage unto Me. The result is that you will cone to Me without fail.
prom se you this, because you are My very dear friend. Engage your m nd
al ways in thinking of Me, engage your body in My service; and surrender
unto Me. Conpletely absorbed in Me, surely will you cone to Me." (Bg.
18. 65, 9.34)

The phrase man-mana bhava mad- bhakto nmeans "just be al ways
consci ous of Me." This then is Krsna consciousness. |n Bhagavad-gita
Krsna is repeatedly saying that we should worship H m offer obei sances
unto Hmand then cone to Hm Bhagavad-gita clearly points to the
absol ute necessity of Krsna consciousness, and Bhagavad-gita is accepted
as the essence of the Upani sads. Even fromthe historical point of view,
it has no conparison. It has been calcul ated on the basis of
archeol ogi cal evidence that Krsna spoke Bhagavad-gita on the Battlefield
of Kuruksetra nore than five thousand years ago. So this Krsna
consci ousness novenent, even fromthe historical point of view, is five
t housand years old. Its philosophy is the oldest in the history of the
world. If we wish to trace it even further back, we find that Sri Krsna
spoke it earlier to the sun-god. Krsna is eternal, and consci ousness of
Krsna is also eternal. In this way Krsna consci ousness shoul d be
approached. It should not sinply be considered a theory.



When Krsna consciousness is covered by any other consci ousness, we
experi ence our contaninated conditional |life. Wen the sky is clear, we
can see the sun's brilliant efful gence, but when it is covered by
cl ouds, we cannot see it. W nmay be able to perceive the sunlight, but
we cannot see the sun disc itself. Wen the sky is clear, it is inits
natural condition. Simlarly, our consciousness is eternally Krsna
consci ousness because we are part and parcel of Krsna eternally. This is
asserted in the Fifteenth Chapter of Bhagavad-gita:

manmai vanso jiva-| oke
j i va-bhut ah sanat anah
manah- sast hani ndri yan
prakrti-sthani karsat

"The living entities in this conditional world are My fragnental
parts, and they are eternal. But due to conditioned life, they are
struggling very hard with the six senses, which include the mnd." (Bg.
15.7)

Sonehow or other we have cone in contact with material nature, and
because of the mnd and the six senses, we are struggling hard to exist.
That is Darwin's theory--the struggle for existence, survival of the
fittest. However, the actual fact is that our constitutional position is
not one of struggle. Struggle is the position of aninmal life. Human life
shoul d be blissful and should have as its goal spiritual advancenent. At
one time that was India's principle of life, and there was a cl ass of
peopl e, the brahmanas, who engaged thensel ves exclusively in spiritua
cul ture. Although brahminical cultural life is enunciated in the
scriptures of India, it is not for Indians alone, but for all human
bei ngs. The Vedas were witten for all nankind, but it so happened that
when the Vedas were witten, what is now known as the Indian culture was
the only one extant. At that tinme, the whole planet was called
Bhar at avarsa, after Enperor Bharata Maharaja, the son of Rsabhadeva.
Bharata Maharaja ruled the whole planet, but gradually the planet was
di vided up. So the dharma of Vedic culture should not sinply be
consi dered Indian or Hindu in a sectarian sense.

Oten the word dharma is translated to nmean religion, but to
conceive of dharma as a religion is to nmisconceive the word. In genera
usage, the word religion refers to a particular type of faith. The word
dharnma does not. Dharnm indicates the natural occupation of the living
entity. For exanple, wherever there is fire, there is heat and light, so
it may be said that heat and |light are the dharma of fire. Fire cannot
change its dharnma. In the sane way, liquidity is an intrinsic quality of
water, and this quality cannot be changed. If it is, it can no |onger be
consi dered water. The dharma of the individual soul can never be
changed, and that dharma is the occupational duty of rendering service
unto the Suprene Lord. Faiths and religions can be changed. Today | may
be a H ndu, but tonorrow | may beconme a Christian or Moslem In this way
faiths can be changed, but dharnma is a natural sequence, a natura
occupation or connection

Krsna says that as soon as there is a discrepancy in the discharge
of the dharmas of the living entities, when there is an upsurge of
unnatural activities, He descends. One of the principal purposes of His
descent is to reestablish religious principles. The best system of
religion is that which best trains us to surrender unto the Suprene



Lord. This is the basic principle underlying Bhagavad-gita. W can

sel ect our own religion and be Hi ndu, Moslem Buddhist, Christian or
what ever, as long as we know the real purpose of religion. |ndeed,

Sri mad- Bhagavat am does not reconmend that we give up our present
religion, but it does hint at the purpose of religion. That purpose is

| ove of Godhead, and that religion which teaches us best how to | ove the
Suprene Lord is the best religion.

In this age especially there is a general decay in the
consci ousness of the nmasses of people. A few people renenber that there
is a God, but for the nobst part people are forgetting HHm Therefore
t hey cannot be happy. People are thinking that God is dead, or that we
have no obligation to God, or that there is no God. This sort of
thinking will never nake for happi ness. Wen civilization is godless or
atheistic, as it is today, God or Hi s representative conmes to renind
people of their relationship with the suprene consci ousness.

When Sanatana Gosvam inquired fromLord Caitanya, "What am|? Wy
am| always in a mserable condition? Wiat is the position of all living
entities?" Sri Caitanya Mahaprabhu i nredi ately answered that the rea
identity is that of servant of God. W should not understand the word
"servant" in the sense of materialistic servant. To becone a servant of
God is a great position. People are always trying to get sone governnent
post or sone position in a reputed business firm because the service
rendered in such positions earns great profits. Al though we are very
anxi ous to get good positions in the governnent service, we do not stop
to think of getting a position in God's service. God is the governnent
of all governments.

God's service is dharma. This dharnma nmay be described differently
in different countries according to different cultural and climatic
conditions or situations, but in every religious scripture obedience to
God is instructed. No scripture says that there is no God or that we as
living entities are independent--not the Bible, the Koran, the Vedas or
even the Buddhist literatures. Generally, according to Buddhi st
phi | osophy, there is no individual soul and no suprene soul, but
actually since Lord Buddha is accepted by Vedic literatures as an
i ncarnation of God, by obeying Lord Buddha one is actually follow ng
God. In the Srinmad-Bhagavatamthere is a list of incarnations, and Lord
Buddha i s accepted as one of them Srinad-Bhagavatam was conpiled by
VWasadeva five thousand years ago, and Lord Buddha appeared about 2,600
years ago, so Srinmd-Bhagavatam actually foretold the event of his
i ncarnation. Lord Buddha preached that there is no God and no soul, that
this body is a conbination of matter, and that when we dissolve this
mat eri al conbi nation, sensations of misery and happi ness will no | onger
exi st. Then Sankaracarya appeared to preach that the external feature of
Brahman, the body, is nmerely an illusion. In all religions, tenple
wor shi p and acceptance of authority are present. W may accept Krsna, or
Lord Jesus Christ, or Jehovah, or Lord Buddha, or Sankaracarya, or Quru
Nanak, but in any case acceptance of authority is required.

In Bhagavad-gita Lord Sri Krsna is accepted as the suprene
authority. Sonetines Krsna descends personally, and sonetines He
descends by His incarnations. Sonetinmes He descends as sound vibration
and sonetimes He descends as a devotee. There are many different
categories of avataras. In this present age Krsna has descended in His
holy nane, Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare Ranm
Hare Rama, Rana Ranm, Hare Hare. Lord Caitanya Mahaprabhu al so confirned



that in this age of Kali, Krsna has descended in the form of sound
vi bration. Sound is one of the fornms which the Lord takes. Therefore it
is stated that there is no difference between Krsna and Hi s nane.

Today peopl e have forgotten their relationship with God, but this
incarnation of Krsna in the formof H's holy names, this chanting of
Hare Krsna, will deliver all the people of the world fromtheir
forgetful ness. Lord Caitanya Mahaprabhu says that if we chant or
associate with the chanting of the holy names of Krsna, we will reach
t he hi ghest perfectional stage of life. According to Srinmad-Bhagavat am
there are different processes for different ages, but the principle of
each process remains valid in all ages. It is not that the chanting of
Hare Krsna is effective in this age and not in Satya-yuga. Nor is it
t hat people were not chanting the holy nanes of Krsna in Satya-yuga. In
Sat ya-yuga neditati on was the nmain process, and great nunis neditated
for periods extending upwards of 60,000 years. In this age, however
perfection by that neans of neditation is not possible because we are so
short-lived. Consequently in this age it is especially recommended that
we all sit down together and chant Hare Krsna. It is very easy, and
everyone can take part in it. There is no necessity of education, nor
are any previous qualifications required. In this age people are al so
very slow and unfortunate, and they are contanmi nated with bad
associ ati on. Caitanya Mahaprabhu introduced the chanting of Hare Krsna,
Hare Krsna, Krsna Krsna, Hare Hare/ Hare Ranm, Hare Rama, Ranma Ranm,
Hare Hare as a great neans of propaganda for spreading | ove of God. It
is not that it is recommended only for Kali-yuga. Actually, it is
recommended for every age. There have al ways been nmany devotees who have
chanted and reached perfection in all ages. That is the beauty of this
Krsna consci ousness novenent. It is not sinply for one age, or for one
country, or for one class of people. Hare Krsna can be chanted by any
man in any social position, in any country and in any age, for Krsna is
the Suprene Lord of all people in all social positions, in all
countries, in all ages.
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